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Caring for the future: climate change and intergenerational responsibility in China and the UK 
 
Abstract 
Debates about intergenerational fairness and resource-use are prominent in diverse international 
contexts, with a large number of social policy and environmental concerns characterised as having 
intergenerational dimensions. This includes concerns relating to synchronic equity (how resources are 
distributed between living generations) and diachronic equity (saving resources for future 
generations), with climate change being a high-profile example of an issue characterised in this way. 
In this paper we explore how urban residents perceive their responsibilities towards future 
generations in two cities based in countries that are major greenhouse gas emitters. Drawing on in-
depth interviews with a cross-generational sample of 190 people living in Nanjing, China, and 
Sheffield, UK, we consider whose future and what aspects of the future people feel responsible for 
and at what scale. This discussion is situated within an emerging critique of generational discourses 
デｴ;デ Iﾗﾐaﾉ;デW I;ヴｷﾐｪ aﾗヴ デｴW a;ﾏｷﾉ┞ ;ﾐS ﾗﾐWげゲ ﾗ┘ﾐ IｴｷﾉSヴWﾐ ┘ｷデｴ I;ヴｷﾐｪ aﾗヴ デｴW wider society and for 
the future. We argue that this has far-reaching implications for how people think about 
intergenerational responsibility and imagine appropriate courses of action, shaping a particular 
けデｷﾏWゲI;ヮWげ that privileges living generations in close proximity. We find that people in Sheffield tend 
to be more concerned about social and economic aspects of sustainable development than 
environmental degradation. People in Nanjing more readily discuss responsibility for environmental 
stewardship, in the wider political context of state-led and nationalist discourses of collective 
responsibility, but still appear to struggle with thinking about the future beyond their lifetimes and 
immediate descendants. We discuss these findings and their implications through the analytical 
 ン 
framework of geographies of responsibility, exploring possibilities for a more spatially and temporally 
extensive scope of care.  
Keywords: intergenerationality; intergenerational geographies; climate change; care; China; UK 
 
Introduction  
Debates about intergenerational fairness and resource-use are increasingly prominent across diverse 
international contexts, with a large number of social policy and environmental concerns 
characterised as having intergenerational dimensions (Author 4 et al., 2014; Author 2 et al., 2017). In 
debates about issues such as housing, social mobility, welfare, education and employment, the focus 
tends to be on synchronic or distributive equity between people of different generations alive today 
(Attas, 2009, p. 207) に for example, the intergenerational distribution of tax and benefit policies, or 
public resource allocation to elderly and youth services. Simultaneously, diachronic or saving equity 
between people alive today and future generations (Attas, ibid.) is a major concern within 
international policy discourses on climate change and sustainable development (United Nations, 
1992; 2016; UN General Assembly, 2015), which are often underpinned by calls for intergenerational 
justice and proactive steps to ensure that future people do not inherit a resource-depleted world. 
This concern is reflected in perhaps the most well-known definition of sustainable development, from 
the Bruntland Commission report Our Common Future (WCED, 1987, p. 16):  
Sustainable development is development that meets the needs of the present without 
compromising the ability of future generations to meet their own needs.   
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A key challenge for policy-makers worldwide is balancing the demands of synchronic and diachronic 
intergenerational equity: ensuring that each generation can achieve a decent quality of life, whilst 
recognising that resource-intensive growth models and ways of consuming cannot be relied upon to 
deliver this in the long-term.  
Despite the prominence of concerns such as these in public discourse, there is little research about 
how members of the public perceive their intergenerational responsibilities in light of these debates. 
There is, however, evidence to suggest that climate change is commonly caゲデ ;ゲ けSｷゲデ;ﾐデ ;ﾐS ;Hゲデヴ;Iデげ 
(Klein, 2015: 3), particularly by citizens of more affluent countries, who perceive it as both distant in 
space (a threat to poorer nations) and distant in time (a threat to future generations) (Marshall, 
2014). The idea that climate change is a ヴWﾉ;デｷ┗Wﾉ┞ けﾉﾗﾐｪ デｴヴW;デげ ふDｷIﾆｷﾐゲﾗﾐが ヲヰヰΓぶ compared with other 
kinds of intergenerational concerns is both a reflection of way it is perceived as a distant problem, 
and also of the time lag inherent in burning fossil fuels and the damage these emissions inflict over 
decades and centuries (Gardiner, 2006; Hamilton, 2010). In this paper, we talk about climate change 
in the context of how people think about caring for the future, not to suggest that climate change is 
not happening now, but to explore the implications of framing climate change as a problem that 
affects future generations.  
In this paper we consider intergenerational responsibility from the perspective of the everyday lives 
of urban residents in China and the UK, drawing on in-depth interviews with people living in the cities 
of Nanjing and Sheffield. The rationale for focussing on the UK and China is that these countries are 
major greenhouse gas emitters, the former a significant player in the history of fossil fuel extraction 
through early industrialisation and colonial exploitation, the latter the biggest contributor to present 
day global emissions, more recently industrialised and exposed to the rapid development of 
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consumer culture (Cuomo, 2011; Hansen and Sato, 2016; Yu, 2014). When population is accounted 
for, per capita emissions in the UK and China are roughly equivalent (Hansen and Sato, ibid.; Le Quéré 
et al., 2017). Lifestyles in these countries have major implications for present and future climate 
change, so understanding how their citizens conceptualise intergenerational responsibility is 
essential for making progress towards sustainable development. We focus on urban residentsげ views 
as the majority of the population of both countries live in urban areas. The juxtaposition of the former 
け“デWWﾉ Cｷデ┞げ ﾗa “ｴWaaｷWﾉS with the rapidly growing city of Nanjing reflects shifting concentrations of 
mass-production, consumption and associated environmental problems.  
The paper proceeds as follows: firstly, we IﾗﾐゲｷSWヴ デｴW けｪWﾐWヴ;デｷﾗﾐ;ﾉ デｷﾏWゲI;ヮWげ ﾗa Iﾉｷﾏ;デW Iｴ;ﾐｪW 
(White 2017), situating our research within an emerging critique of generational discourses that 
Iﾗﾐaﾉ;デW I;ヴｷﾐｪ aﾗヴ デｴW a;ﾏｷﾉ┞ ;ﾐS ﾗﾐWげゲ ﾗ┘ﾐ Iｴｷﾉdren with caring for the wider society and for the 
future. We then consider the extent to which this is reflected in contemporary public discourses in 
the UK and China, outlining how intergenerational equity and responsibility are invoked within 
specific cultural and political contexts. After a brief overview of our research design and sample, the 
empirical sections examine how Sheffield and Nanjing residents conceptualise intergenerational 
responsibility and I;ヴｷﾐｪ aﾗヴ デｴW a┌デ┌ヴWく Tｴｷゲ S;デ; ｷゲ W┝ヮﾉﾗヴWS デｴWﾏ;デｷI;ﾉﾉ┞が aヴﾗﾏ ヮ;ヴデｷIｷヮ;ﾐデゲげ 
insistence that care begins with families, to the possibilities and limitations of extending moral 
horizons to care for distant others, to their reflections on generational legacy. Finally, we reflect on 
the insights offered by our empirical contributionが ;ヴｪ┌ｷﾐｪ デｴ;デ IﾗﾐIWヴﾐゲ ;Hﾗ┌デ ﾗ┗WヴWﾏヮｴ;ゲｷゲ ﾗﾐ けﾗ┌ヴげ 
children and grandchildren in the context of climate change communication are well-founded. 
Drawing on the literature on geographies of responsibility, we contend that caring for the future 
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ought to be framed more inclusively, in a way that fosters spatially and temporally extensive care 
ethics in relation to climate change.   
 
The family as a generational timescape  
Public discourses about intergenerationality often conflate familial, social and philosophical 
generational definitions (Christophers, 2017; Little and Winch, 2017; White, 2017). That is, they use 
けｪWﾐWヴ;デｷﾗﾐげ to refer to parent-child relations, to different birth cohorts characterised by a shared 
generational identity, and to more abstract ideas about how people alive today ought to act in 
respect of the past and the future. This blending of generational definitions is evident in both Eastern 
and Western moral philosophy. Confucius doctrine indicates that love and care begin within the 
family and irradiate into the wider society, a principle known as ai you cha deng ﾗヴ けﾉﾗ┗W ┘ｷデｴ 
ｪヴ;S;デｷﾗﾐゲげ (Fu, 2005; 2007; Li, 1994; Tuan, 1989). A widespread saying from Mencius states that a 
ヮヴﾗヮWヴ ヮWヴゲﾗﾐ ゲｴﾗ┌ﾉS さヴWゲヮWIデ ﾗﾉSWヴ ヮWﾗヮﾉW ;ゲ ┘W respect our own aged parents and care for the 
┞ﾗ┌ﾐｪWヴ ｪWﾐWヴ;デｷﾗﾐ ;ゲ ┘W I;ヴW aﾗヴ ﾗ┌ヴ ﾗ┘ﾐ IｴｷﾉSヴWﾐざ ふBｷヴS┘ｴｷゲデWﾉﾉが ヲヰヰΑが ヮく ヵヶ). Rawls (1971, p. 255) 
argued に though later reconsidered に that people acknowledge responsibility to future generations 
because they care about family lines. More recently Gosseries (2008, p. 65) highlights 
さｷﾐデWヴｪWﾐWヴ;デｷﾗﾐ;ﾉ ;ﾉデヴ┌ｷゲﾏぐ ﾉｷﾐﾆWS デﾗ HｷﾗﾉﾗｪｷI;ﾉ ヮ;ヴWﾐデ-IｴｷﾉS ヴWﾉ;デｷﾗﾐゲざ ;ﾐS Tｴﾗﾏヮゲﾗﾐ ふヲヰヰΓぶ 
SｷゲI┌ゲゲWゲ けﾉｷaWデｷﾏW-デヴ;ﾐゲIWﾐSｷﾐｪ ｷﾐデWヴWゲデゲげが ゲ┌Iｴ ;ゲ I;ヴW aﾗヴ ﾗﾐWげゲ IｴｷﾉSヴWﾐが ;ゲ ヮﾉ;┞ing an important 
role in human intuitions about justice.  
Across various cultures, children are commonly referred to as けデｴW a┌デ┌ヴWげ ふAuthor 1 et al., 2017; 
Author 2 et al., 2018; Phoenix et al., 2017) and parents and families are common tropes used to 
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invoke social responsibility, highlighting both intergenerational tension and cooperation. For 
instance, iﾐ ヲヰヱヶ デｴW UKげゲ Guardian newspaper ran a series on Millennials ┘ｷデｴ デｴW ゲデヴ;ヮﾉｷﾐW さFﾗヴ デｴW 
first time, a generation is growing up certain that it ┘ｷﾉﾉ HW ヮﾗﾗヴWヴ デｴ;ﾐ ｷデゲ ヮ;ヴWﾐデゲざ ふThe Guardian, 
2016). The same year, a House of Commons Work and Pensions Committee Report on 
Intergenerational Fairness (2016, p. 4) ﾐﾗデWS デｴ;デ さTｴW ｷﾐデWヴｪWﾐWヴ;デｷﾗﾐ;ﾉ a;ｷヴﾐWゲゲ SWH;デW ゲｴﾗ┌ﾉS ﾐﾗデ 
be conducted in divisive or adversarial terms. Each generation cares deeply about their children, 
ヮ;ヴWﾐデゲ ;ﾐS ｪヴ;ﾐSヮ;ヴWﾐデゲ ;ﾉｷﾆWくざ Similarly, recent commentaries in Chinese national newspapers 
suggest that fairness between older and younger generations is sustained by both the state welfare 
system and families (Economic Daily, 2017; Guangming Daily, 2017; Southern Weekly, 2018;).  
Meanwhile, the rights of children, youth and future generations have become pivotal to the 
Wﾐ┗ｷヴﾗﾐﾏWﾐデ;ﾉ ﾏﾗ┗WﾏWﾐデげゲ ﾏﾗヴ;ﾉ I;ゲe for action on climate change. Recent school walk-outs under 
the banner of けYﾗ┌デｴ “デヴｷﾆW ヴ Iﾉｷﾏ;デWげ have seen young people calling for urgent action on climate 
change, while blaming the デﾗS;┞げゲ ヮﾗﾉｷデｷIｷ;ﾐゲ ;ﾐS ;S┌ﾉデs for short-changing the future, claiming: けWW 
are ｪﾗｷﾐｪ デﾗ ｴ;┗W デﾗ ヮ;┞ aﾗヴ デｴW ﾗﾉSWヴ ｪWﾐWヴ;デｷﾗﾐげゲ ﾏｷゲデ;ﾆWゲげ (BBC 2019). When adults make these 
same arguments, they invoke Wﾏﾗデｷﾗﾐ;ﾉ ;ヮヮW;ﾉゲ デﾗ デ;ﾆW ;Iデｷﾗﾐ aﾗヴ けﾗ┌ヴ IｴｷﾉSヴWﾐげ ふLｷデデﾉW ;ﾐS WｷﾐIｴが 
2017; White, 2017), and indeed many school strikers were supported by their parents on this basis. 
This framing is reflected in the language of prominent public figures (Marshall, 2014), including 
Chinese President Xi Jinping, ┘ｴﾗ ｴ;ゲ ゲ;ｷS さ┘W ゲｴﾗ┌ﾉS デ;ﾆW I;ヴW ﾗa デｴW W;ヴデｴ デﾗｪWデｴWヴ aﾗヴ ﾗ┌ヴゲWﾉ┗Wゲ 
;ﾐS ﾗ┌ヴ SWゲIWﾐS;ﾐデゲざ ふXｷﾐｴ┌; NWデが ヲヰヱΑぶが ;ﾐS デｴW UKげゲ PヴｷﾐIW Cｴ;ヴﾉWゲが ┘ｴﾗ ┌ヴｪWS SWﾉWｪ;デWゲ ;デ ; UN 
Cﾉｷﾏ;デW Cｴ;ﾐｪW CﾗﾐaWヴWﾐIW デﾗ さデｴｷﾐﾆ ﾗa ┞ﾗ┌ヴ ｪヴ;ﾐSIｴｷﾉSヴWﾐが ;ゲ I デｴｷﾐﾆ ﾗa ﾏｷﾐWざ ふTｴW IﾐSWヮWﾐSWﾐデが 
2016).  
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WｴｷデW ふヲヰヱΑぶ ヮヴﾗヮﾗゲWゲ デｴ;デ デｴW けｪWﾐWヴ;デｷﾗﾐ;ﾉ デｷﾏWゲI;ヮWげ ﾗa Iﾉｷﾏ;デW Iｴ;ﾐｪW ｷゲ ゲｷﾏ┌ﾉデ;ﾐWﾗ┌ゲﾉ┞ 
IﾗﾏヮﾗゲWS ﾗa けデｴW ゲI;ﾉW ﾗa デｴW a;ﾏｷﾉ┞げ ;ﾐS けデｴW ゲI;ﾉW ﾗa ｴ┌ﾏ;ﾐﾆｷﾐSげく TｴW aﾗヴﾏWヴ aﾗI┌ゲWゲ ﾗﾐ けﾗ┌ヴげ 
children and grandchildren and personal attachment to a not-too-distant future; the latter on future 
generations in the philosophical tradition of articulating moral obligations to distant past and future 
others. Whilst this さｴ┌ﾏ;ﾐｷゲWゲ デｴW ﾉｷﾐﾆ HWデ┘WWﾐ デｴW ヮ;ゲデが ヮヴWゲWﾐデ ;ﾐS a┌デ┌ヴWが ;ﾐS ﾏ;ﾆWゲ デｴW IﾗﾏヮﾉW┝ 
ゲ┘WWヮ ﾗa デｷﾏW ┌ﾐSWヴゲデ;ﾐS;HﾉWざ ふLｷデデﾉW ;ﾐS WｷﾐIｴ, 2017, p. 137-8), the idea that a けﾐ;デ┌ヴ;ﾉげ Iｴ;ｷﾐ ﾗa 
obligation between parents and children is scalable and equivalent to actiﾐｪ ｷﾐ a┌デ┌ヴW ｪWﾐWヴ;デｷﾗﾐゲげ 
interests is worth scrutinising.  
Cross-cultural literature on intergenerational transfers highlights conflicts of interest between what 
people consider to be a fair distribution of resources within families and distributive inequalities 
within and between societies, with familial socioeconomic support and inheritance playing a major 
role in the intergenerational transmission of privilege and poverty (Liu, 2014; Niimi and Horioka, 
2018; Or, 2017; Pöyliö and Kallio, 2017; Rowlingson et al., 2017). It is entirely conceivable that さthe 
ﾏﾗヴ;ﾉ ｷﾏヮWヴ;デｷ┗W デﾗ ヮヴﾗ┗ｷSW aﾗヴ ﾗﾐWげゲ a;ﾏｷﾉ┞ ﾏ;┞ ┘ﾗヴﾆ ;ｪ;ｷﾐゲデ ; ┘ｷSWヴ WデｴｷI ﾗa I;ヴW ｷﾐ┗ﾗﾆWS H┞ ｪﾉﾗH;ﾉ 
inequitiesざ ふMIE┘;ﾐ ;ﾐS GﾗﾗSﾏ;ﾐが ヲヰヱヰが ヮくヱヰヵ-106). The conflation of I;ヴｷﾐｪ aﾗヴ ﾗﾐWげゲ own children 
with caring for the future has profound implications for how people think about intergenerational 
responsibility and imagine appropriate courses of action (Wallis, 1970). In relation to climate change, 
this point is well illustrated by a recent survey by Leiserowitz et al. (2017, p. 24), who found that more 
AﾏWヴｷI;ﾐゲ ゲ;┞ けヮヴﾗ┗ｷSｷﾐｪ ; HWデデWヴ ﾉｷaW aﾗヴ ﾗ┌ヴ IｴｷﾉSヴWﾐ ;ﾐS ｪヴ;ﾐSIｴｷﾉSヴWﾐげ ｷゲ デｴW ﾏﾗゲデ ｷﾏヮﾗヴデ;ﾐデ 
reason デﾗ ヴWS┌IW ｪﾉﾗH;ﾉ ┘;ヴﾏｷﾐｪき ヴ;ﾐﾆWS a;ヴ ;Hﾗ┗W けゲ;┗ｷﾐｪ ﾏ;ﾐ┞ ヮﾉ;ﾐデ ;ﾐS ;ﾐｷﾏ;ﾉ ゲヮWIｷWゲ aヴﾗﾏ 
W┝デｷﾐIデｷﾗﾐげ ;ﾐS けゲ;┗ｷﾐｪ ﾏ;ﾐ┞ ヮWﾗヮﾉW ;ヴﾗ┌ﾐS デｴW ┘ﾗヴﾉS aヴﾗﾏ ヮﾗ┗Wヴデ┞ ;ﾐS ゲデ;ヴ┗;デｷﾗﾐげく Such a 
perspective encourages people to think of future climate change in terms of continuity and within 
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relatively short time horizons of decades at most (Fincher et al., 2014; Girvan, 2014; Hulme et al., 
2009).   
TｴW けSﾗ┌HﾉW ｷﾐWケ┌ｷデ┞げ ﾗa Iﾉｷﾏ;デW Iｴ;ﾐｪW ﾏW;ﾐゲ デｴ;デ those most vulnerable to its impacts tend to be 
those who are least responsible, now and in the future (Füssel, 2010; Hansen and Sato, 2016; Samson 
et al., 2011). The appeal to citizens of more wealthy, more advanced industrialised nations to take 
action on behalf of their own descendants thus fails to articulate the scale of the problem (White, 
2017). This underlines a key issue explored within the literature on care ethics and geographies of 
responsibility (Barnett et al., 2005; Bastia, 2015; Lawson, 2007; Li, 1994; McEwan and Goodman, 
2010; Massey, 2004; Popke, 2006; Smith, 2000; Wu et al., 2007; Yu, 2018): the moral weight of 
proximity, and how far caring for others ought to extend across space and time. Appealing to people 
to take action as concerned family ﾏWﾏHWヴゲ ﾏ;┞ ﾗﾐ デｴW ﾗﾐW ｴ;ﾐS ﾗaaWヴ ﾏﾗ┗WﾏWﾐデ さHWデ┘WWﾐ デｴW 
ﾏｷIヴﾗ ;ﾐS デｴW ﾏ;Iヴﾗが デｴW ﾉｷ┗WS ;ﾐS デｴW ｷﾏ;ｪｷﾐWSが デｴW a;ﾏｷﾉｷ;ヴ ;ﾐS デｴW ┌ﾐa;ﾏｷﾉｷ;ヴざ ふWｴｷデWが ヲヰヱΑが ヮく 
769). On the other hand, this privileges kin groups and ヮWﾗヮﾉW けﾉｷﾆW ┌ゲげ ふW┌ Wデ ;ﾉくが ヲヰヰΑぶ, reinforcing 
さデｴW ｪﾉﾗH;ﾉ ｷﾏ;ｪｷﾐ;ヴ┞ ﾗa デｴW ﾐ┌IﾉW;ヴ ｴﾗ┌ゲWｴﾗﾉSざ ;ゲ ;ﾐ さｷSW;ﾉ aﾗヴﾏ aﾗヴ ｷﾐデWヴｪWﾐWヴ;デｷﾗﾐ;ﾉ ヴWﾉ;デｷﾗﾐゲ 
;ヴﾗ┌ﾐS I;ヴWが aヴ;ﾏWS ;ゲ ﾉﾗ┗W ;ﾐS S┌デ┞ざ ふGヴWWﾐ ;ﾐS L;┘ゲﾗﾐが ヲヰヱヱが ヮく ヶヴヶぶ. It negates appeals for a 
more encompassing care ethic, one that recognises the ethical claims of けSｷゲデ;ﾐデげ others and focusses 
on the ways in which we are connected (Bastia, 2015; Massey, 2004; Whatmore, 1997; Yu, 2018). 
Feminist and queer theorists have critiqued the reinforcement of heteronormative, patriarchal and 
procreational family formations as the primary vessel through which people care for the future 
(Edelman, 2004; Little and Winch, 2017; Author 4, 2007). Others, drawing on indigenous ontological 
perspectives, draw attention to emplaced and relational intergenerational care ethics inclusive of 
nonhuman actors and sentient environments (Girvan, 2014; Todd, 2016; Whatmore, 1996). While 
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such perspectives are beyond the scope of this paper, they highlight the anthropocentric bias of a 
generational timescape premised on human descendants (White, 2017).  
In the discussion that follows, we consider how contemporary public discourses in the UK and China 
invoke intergenerational equity and responsibility within specific cultural and political contexts. This 
situates our research and data on how urban residents in both countries perceive their role in caring 
for the future.   
 
Generational discourses in the UK  
Debates about synchronic intergenerational equity have been prominent in UK public discourse in 
recent years. Think tanks such as The Intergenerational Foundation and the Resolution Foundation 
are proactively ﾉﾗHH┞ｷﾐｪ デﾗ けヴWヮ;ｷヴげ ｷﾐデWヴｪWﾐWヴ;デｷﾗﾐ;ﾉ ヴWlations undermined by the socioeconomic 
pressures of an ageing society, focussing on issues such as housing, earnings and tax and benefit 
policies across generations. This language is also reflected in media and policy debates that pit 
けMｷﾉﾉWﾐﾐｷ;ﾉゲげが デｴﾗゲW Hﾗヴﾐ HWデ┘WWﾐ デｴW W;ヴﾉ┞ ヱΓΒヰゲ デﾗ ﾉ;デW ヱΓΓヰゲが ;ｪ;ｷﾐゲデ けB;H┞ BﾗﾗﾏWヴゲげが デｴW ヮﾗゲデ-
┘;ヴ ｪWﾐWヴ;デｷﾗﾐ ;II┌ゲWS ﾗa デｴヴｷ┗ｷﾐｪ ;デ ┞ﾗ┌ﾐｪWヴ ｪWﾐWヴ;デｷﾗﾐゲげ W┝ヮWﾐゲW (Shaw, 2010). This has coincided 
with a period of austerity and revanchist neoliberalism following the 2007-2008 financial crisis 
(Grimshaw and Rubery, 2012), as government spending cuts and fiscal policies have had differential 
economic effects on specific age cohorts (Little and Winch, 2017). This period has seen the 
emergence of polemic publications such as TｴW PｷﾐIｴぎ Hﾗ┘ デｴW B;H┞ BﾗﾗﾏWヴゲ Tﾗﾗﾆ TｴWｷヴ CｴｷﾉSヴWﾐげゲ 
Future に And Why They Should Give It Back (Willetts, 2010) and Jilted Generation: How Britain 
Bankrupted Its Youth (Hower and Malik, 2010). Intergenerational fairness has received substantial 
attention in the national press, with a resurgence following the 2016 Referendum on membership of 
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the European Union and numerous commentaries on the generation gap between typically older 
Brexit1 voters and younger Remainers2 (Thompson, 2017). Intergenerational Fairness was the focus 
of a recent public inquiry and report by the House of Commons Work and Pensions Committee 
(2016), ;ﾐS デ┘ﾗ ヴWIWﾐデ Cｴ;ﾐIWﾉﾉﾗヴゲ ｴ;┗W ヮヴﾗﾏｷゲWS ┗ﾗデWヴゲ ﾐ;デｷﾗﾐ;ﾉ B┌SｪWデゲ デｴ;デ さヮ┌デ デｴW ﾐW┝デ 
ｪWﾐWヴ;デｷﾗﾐ aｷヴゲデざ ふH;ﾏﾏﾗﾐSが ヲヰヱΑき OゲHﾗヴﾐWが ヲヰヱヶぶく Commentaries have also drawn attention to the 
relationship between UK election cycles and a political culture of short-termism that often fails to 
take account of future generationsげ ｷﾐデWヴWゲデゲ (Schneeberger, 2011). 
TｴW ﾐﾗデｷﾗﾐ ﾗa ;ﾐ けｷﾐデWヴｪWﾐWヴ;デｷﾗﾐ;ﾉ ゲﾗIｷ;ﾉ Iﾗﾐデヴ;Iデげ ｷゲ ; ヴWI┌ヴヴｷﾐｪ デｴWﾏW ｷﾐ デｴｷゲ SWH;デW, reflecting the 
predominance of universalist ethics premised on justice, rules and individual rights in Western liberal 
thought (Li, 1994)く TｴW Wﾗヴﾆ ;ﾐS PWﾐゲｷﾗﾐゲ CﾗﾏﾏｷデデWWげゲ IﾐデWヴｪWﾐWヴ;デｷﾗﾐ;ﾉ F;ｷヴﾐWゲゲ ヴWヮﾗヴデ ﾐﾗデWゲ デｴ;デ 
さぷデへｴW ┘Wﾉa;ヴW ゲデ;デW ｴ;ゲ ﾉﾗﾐｪ HWWﾐ ┌ﾐSWヴヮｷﾐﾐWS H┞ ;ﾐ ｷﾏヮﾉｷIｷデ ゲﾗIｷ;ﾉ Iﾗﾐデヴ;Iデ HWデ┘WWﾐ ｪWﾐWヴ;デｷﾗﾐゲざ 
(2016, p. 3ぶが ;ﾐS ｷﾐ ｷデゲ ヴWIﾗﾏﾏWﾐS;デｷﾗﾐゲ デ;ﾉﾆゲ ﾗa さデｴW ｷﾐデWヴｪWﾐWヴ;デｷﾗﾐ;ﾉ Iﾗﾐデヴ;Iデ ┌ﾐSWヴ ゲデヴ;ｷﾐざ ふヮく ヴヶぶ 
;ﾐS さゲデヴWﾐｪデｴWﾐｷﾐｪ デｴW ｷﾐデWヴｪWﾐWヴ;デｷﾗﾐ;ﾉ Iﾗﾐデヴ;Iデざ ふヮく ヴΒぶく Lｷデtle and Winch (2017) trace the origins 
of this term to 18th century conservative philosopher and Whig politician Edmund Burke, who argued 
in Reflections on the Revolution in France (Burke and Mitchell, 2009 [1790], p. 96) デｴ;デ さ“ﾗIｷWデ┞ ｷゲ 
ｷﾐSWWS ; Iﾗﾐデヴ;Iデく Iデ ｷゲ ; ヮ;ヴデﾐWヴゲｴｷヮぐ HWデ┘WWﾐ デｴﾗゲW ┘ｴﾗ ;ヴW ﾉｷ┗ｷﾐｪが デｴﾗゲW ┘ｴﾗ ;ヴW SW;Sが ;ﾐS デｴﾗゲW 
who are to be Hﾗヴﾐくざ TｴW┞ Iﾗﾐデヴ;ゲデ B┌ヴﾆWげゲ aﾗI┌ゲ ﾗﾐ Iﾗﾐデｷﾐ┌ｷデ┞ ;ﾐS ゲデ;Hｷﾉｷデ┞が ┘ｷデｴ デｴW ﾉ;デWヴ ｷﾐaﾉ┌WﾐIW 
of early 20th IWﾐデ┌ヴ┞ GWヴﾏ;ﾐ ゲﾗIｷﾗﾉﾗｪｷゲデ K;ヴﾉ M;ﾐﾐｴWｷﾏげゲ デｴWﾗヴ┞ ﾗa distinct generational identities 
developing among birth cohorts, particularly at times of significant historical, cultural and 
technological revolution (Mannheim, 1952[1923]). This sociological perspective on generations has 
                                                 
1 Brexit is a popular term used to refer to the withdrawal of the United Kingdom from the European Union. 
2 “ｷﾏｷﾉ;ヴﾉ┞が け‘Wﾏ;ｷﾐWヴゲげ ｷゲ ; デWヴﾏ ┌ゲWS デﾗ SWゲIヴｷHW デｴﾗゲW ┘ｴﾗ ┗ﾗデWS aﾗヴ デｴW UﾐｷデWS KｷﾐｪSﾗﾏ デﾗ ヴWﾏ;ｷﾐ ┘ｷデｴｷﾐ デｴW 
E┌ヴﾗヮW;ﾐ Uﾐｷﾗﾐく V;ヴｷﾗ┌ゲ ヮﾗﾉﾉゲ ゲ┌ｪｪWゲデWS デｴ;デ ﾗ┗Wヴ ΑヰХ ﾗa ┗ﾗデWヴゲ ┌ﾐSWヴ ヲヵ ┗ﾗデWS デﾗ ヴWﾏ;ｷﾐく  
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similarly entered UK ヮﾗヮ┌ﾉ;ヴ I┌ﾉデ┌ヴWが ;ゲ ｷゲ W┗ｷSWﾐデ ｷﾐ ﾆW┞ ｪWﾐWヴ;デｷﾗﾐ;ﾉ SWゲIヴｷヮデﾗヴゲ ゲ┌Iｴ ;ゲ けB;H┞ 
BﾗﾗﾏWヴゲげ ;ﾐS けDｷｪｷデ;ﾉ N;デｷ┗Wゲげが ;nd is more prevalent at times of rapid social change (White, 2017). 
As Shaw (2018) observes, the language of strain and crisis that is frequently employed around 
intergenerational fairness in the UK suggests building pressure and the urgent need for policy action. 
In the earlier quote from the Work and Pensions Committee about each generation caring deeply for 
their children, parents and grandparents, the family is portrayed as the glue of intergenerational 
solidarity binding generations together despite their differences, or the foundation for the 
intergenerational social contract. This reflects a key belief in Western moral thought that the 
particular care we feel for those closest to us can be extended to larger human groups through the 
recognition of universal ethical principles (Smith, 1998; Tuan, 1989). Paradoxically, familial 
intergenerational solidarity is also perceived as the primary vessel through which intragenerational 
inequalities in employment, housing, social mobility and so on become entrenched (Rowlingson et 
al., 2017). Though rooted in social conservativism, Little and Winch note that the idea of the 
intergenerational contract has also proved popular with UK liberals and environmentalists concerned 
with the negative impacts of a consumer culture of entitlement and the rights of future generations. 
Shaw (2018: 14) observes that けEnvironmental questions are generally not well explored in the British 
discourse around ｷﾐデWヴｪWﾐWヴ;デｷﾗﾐ;ﾉ a;ｷヴﾐWゲゲげ. However, she also notes the potential for this discourse 
デﾗ ﾗ┗Wヴﾉ;ヮ ┘ｷデｴ ケ┌Wゲデｷﾗﾐゲ ﾗa けIﾉｷﾏ;デW ﾃ┌ゲデｷIWげ that focus on how to balance the interests of present 
and future generations. In this respect, younger generations occupy an ambivalent position, 
paradoxically characterised as more hedonistic and wasteful consumers than their forebears, and 
increasingly environmentally aware (Stanes et al., 2015).     
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Generational discourses in China   
In China the notion of けｪWﾐWヴ;デｷﾗﾐげ ｷゲ strongly related to a care ethic of responsibility and reciprocity 
in both familial and public discourses. Chinese scholars have argued that people alive today are 
obliged to maintain resources, wealth and environmental quality for future generations (Fu, 2007; 
Liao, 2004; Liao and Cheng, 2004; Zhang and Ruan, 2005) and that contemporaries who occupy 
dominant positions in relation to natural, socio-cultural, economic and political resources に typically 
younger and middle-age adults に are obliged to support elder generations and children. For example, 
Fu (2007) suggests that supporting the elderly based on a huibao (けrepayげ) or huikui (けfeedbackげ) 
principle exemplifies Chinese understandings of fairness and equality. The traditional ideal of 
intergenerational interdependence appeals to Chinese parents and children to have a close 
reciprocal relationship that involves mutual support (Liu, 2017). Materially, intergenerational housing 
arrangements often tie people together in extended family households (Li and Shin, 2013) and 
grandparents play a significant role in enabling household continuity alongside rural-urban migration 
(Liu, 2014). P;ヴWﾐデゲげ ヴWゲponsibility for I┌ﾉデｷ┗;デｷﾐｪ ;ﾐS WS┌I;デｷﾐｪ デｴWｷヴ IｴｷﾉSヴWﾐが ;ﾐS IｴｷﾉSヴWﾐげゲ aｷﾉｷ;ﾉ 
piety towards their parents, are considered important in Chinese families (Li, 1994; Shek, 2006).  
Li (1994) argues that Chinese Confucian care ethics contrast considerably with Western social 
contract and individualist perspectives, as they place greater emphasis on care as a virtue and on the 
ｷﾏヮﾗヴデ;ﾐIW ﾗa HWｷﾐｪ ヴWゲヮﾗﾐゲｷHﾉW デﾗ デｴW ┘ﾗヴﾉS ;ﾐS a┌ﾉaｷﾉﾉｷﾐｪ ﾗﾐWげゲ ヮヴﾗヮWヴ ヴﾗﾉW ｷﾐ ゲﾗIｷWデ┞く Iﾐ デｴｷゲ IﾗﾐデW┝デが 
cultivating intergenerational ゲﾗﾉｷS;ヴｷデ┞ H┞ Sﾗｷﾐｪ ﾗﾐWげゲ S┌デ┞ ;ゲ ; ゲﾗﾐが S;┌ｪｴデWヴが ゲｷHﾉｷﾐｪ ;ﾐS ヮ;ヴWﾐデ 
according to the principle of ai you cha deng ふけﾉﾗ┗W ┘ｷデｴ ｪヴ;S;デｷﾗﾐゲげぶ exemplifies and supports 
idealised intergenerational relations in the wider society. Li observes that this approach bears some 
similarities to feminist care ethics, by privileging the caring relation rather than universalist principles 
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as the basis for moral action. Confucius argued that care begins with family because caring for 
W┗Wヴ┞ﾗﾐW ｷゲ さnoble and admirable but far beyond ordinary people's moral horizonざ ふLｷ ｷHｷSくが p. 9). This 
contrasts with デｴW ヮｴｷﾉﾗゲﾗヮｴ┞ ﾗa Cﾗﾐa┌Iｷ┌ゲげ ﾏ;ﾃﾗヴ ヴｷ┗;ﾉ, Mo Tzu, who emphasised the importance of 
jian-ai ふけ┌ﾐｷ┗Wヴゲ;ﾉ ﾉﾗ┗Wげぶ ;ﾐS ┌ヴｪWS ヮWﾗヮﾉW デﾗ "regard other people's countries as one's own. Regard 
ﾗデｴWヴ ヮWﾗヮﾉWろゲ a;ﾏｷﾉｷWゲ ;ゲ ﾗﾐWろゲ ﾗ┘ﾐく ‘Wｪ;ヴS ﾗデｴWヴ ヮWﾗヮﾉWろゲ ヮWヴゲﾗﾐ ;ゲ ﾗﾐWろゲ ﾗ┘ﾐざ ふｷHｷSくが ヮく Γき ゲWW ;ﾉゲﾗ 
Tuan, 1989). That is to say, debates about the moral weight of proximity are deeply rooted in 
endogenous Chinese culture, in philosophical traditions that continue to influence contemporary life.   
How people view and discharge intergenerational responsibilities in present-day China is also shaped 
by significant shifts in social and economic policy. As a result of the shrinking number of children in 
each family due to the family planning policy launched in 1981, the previous parent-centred family 
pattern has dramatically transformed into a child-centred one. This is also described as si-er-yi 
zonghezheng (けヴ-2-ヱ ゲ┞ﾐSヴﾗﾏWげ), which refers to four grandparents and two parents pampering their 
a;ﾏｷﾉ┞げゲ ﾗﾐﾉ┞ IｴｷﾉS (Jing, 2000; Kong, 2010). Due to this family planning policy, China has a rapidly 
ageing population, a low birth rate and a shrinking workforce, necessitating a recent shift in social 
policy to meet the social, health and care needs of the elderly population (Zeng and Hesketh, 2016). 
The Chinese Government relaxed the one-child policy to two children in 2016, and announced plans 
to bring the retirement age up to 64 in its Thirteenth Five Year Plan for 2016-2020. According to the 
Plan, Cｴｷﾐ;げゲ ;ｪWｷﾐｪ ゲﾗIｷWデ┞ has not only increased the burden of adult children who are caring for 
and supporting their retired parents, but also increased the ┞ﾗ┌ﾐｪWヴ ｪWﾐWヴ;デｷﾗﾐげゲ H┌ヴSWﾐ ﾗa ┘ﾗヴﾆ in 
labour markets (Central Committee of the Communist Party of China, 2016).  
Many empirical studies have shown that the generation born and raised in the reform period に the 
so-I;ﾉﾉWS けﾉｷデデﾉW WﾏヮWヴﾗヴゲげ に have faced a greater income gap and social inequality in education and 
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job markets than their parents, even though they have better living conditions than the previous 
generations overall (see, for example, Best, 2014; Hu et al., 2017; Kan, 2013; Pun and Lu, 2010; 
Schucher, 2017; Wu and Treiman, 2007). Kan (2013) argues that the erdai (けsecond-generationげ) 
phenomenon に ┘ｴｷIｴ ヴWaWヴゲ デﾗ ヮWﾗヮﾉWげゲ ヮWヴゲﾗﾐ;ﾉ ゲ┌IIWゲゲ ﾗaデWn relying on their powerful family 
background に is connected to increasing inequality and social polarisation among Chinese youth. The 
declining birth rate, ageing population and migratory pressures have led to concerns about the 
intergenerational resilience and sustainability of family households (Douglass, 2014).  
At the same timeが デｴW Iﾗﾐゲ┌ﾏヮデｷﾗﾐ ;ゲヮｷヴ;デｷﾗﾐゲ ﾗa Cｴｷﾐ;げゲ H┌ヴｪWﾗﾐｷﾐｪ ﾏｷSSﾉW-class and post-reform 
ｪWﾐWヴ;デｷﾗﾐゲ ヴ;ｷゲWS デﾗ ヮ┌ヴゲ┌W けTｴW Cｴｷﾐ; DヴW;ﾏげ ふGﾗﾗSﾏ;ﾐが ヲヰヱヴぶ ヮヴﾗ┗ﾗﾆW ;ﾐ┝ｷWデ┞ ;Hﾗ┌デ デｴW ﾐ;デｷﾗﾐげゲ 
present and future impact on climate change. In this context, the Chinese Government has begun to 
reference intergenerational equity in its environmental policies. In the Nineteenth Congress of the 
Chinese Communist Party in 2017, President Xi Jinping stated that the present generation must take 
responsibility aﾗヴ さデｴW Iﾗﾐゲデヴ┌Iデｷﾗﾐ ﾗa WIﾗﾉﾗｪｷI;ﾉ Iｷ┗ｷﾉｷゲ;デｷﾗﾐ ぷデｴ;デへ ｷゲ IﾗﾐS┌Iｷ┗W デﾗ デｴW ヮヴWゲWﾐデ ;ﾐS デｴW 
futurWざが because さｴ┌ﾏ;ﾐ ｴ;ヴﾏ デﾗ ﾐ;デ┌ヴW ┘ｷﾉﾉ W┗Wﾐデ┌;ﾉﾉ┞ ｴ┌ヴデ ｴ┌ﾏ;ﾐ HWｷﾐｪゲざ (Communist Party 
News, 2017). However, the Chinese developmental model privileges a gradualism or step-by-step 
process based on empiricist rule (Keith et al., 2014), with the macro-level political economy 
emphasising a series of social and economic development initiatives に the so-called Five-Year Plans に 
issued since 1953. Such an empiricist plan at the national scale may encourage people to think of 





The empirical sections of this paper are based on 190 in-depth, semi-structured interviews with a 
cross-generational sample of urban residents in Sheffield, UK and Nanjing, China about their 
perceptions of intergenerational responsibility. We were interested in ヮWﾗヮﾉWげゲ ┗ｷW┘ゲ ﾗﾐ 
intergenerational transfer and their responsibilities towards future generations, specifically whose 
future and what aspects of the future people feel responsible for and at what scale. This research is 
part of a larger interdisciplinary project that explored the themes of intergenerational justice, 
consumption and sustainability3 through a range of arts and social research methodologies with 
people living in diverse urban contexts. This paper draws on narrative interview data for which the 
lead researchers in Sheffield and Nanjing used the same interview guide. Participants were told in 
advance that the research was part of a cross-generational study of ヮWﾗヮﾉWげゲ Iﾗﾐゲ┌ﾏWヴ ｴ;Hｷデゲが views 
on the environment and intergenerational responsibility. The interview was based around discussion 
of a series of prompts emailed to participants in advance に aﾗヴ W┝;ﾏヮﾉWが けゲﾗﾏWデｴｷﾐｪ ゲ┌ゲデ;ｷﾐ;HﾉWげが 
けゲﾗﾏWデｴｷﾐｪ ┞ﾗ┌ デｴｷﾐﾆ ┞ﾗ┌ ゲｴﾗ┌ﾉS ｪｷ┗W ┌ヮ aﾗヴ Wﾐ┗ｷヴﾗﾐﾏWﾐデ;ﾉ ヴW;ゲﾗﾐゲげが ;ﾐS けゲﾗﾏWデｴｷﾐｪ ┞ﾗ┌ ｴﾗヮW デﾗ 
ﾉW;┗W デﾗ a┌デ┌ヴW ｪWﾐWヴ;デｷﾗﾐゲげく Iデ ;ﾉゲﾗ ｷﾐIﾉ┌SWS ケ┌Wゲデｷﾗﾐゲ ;Hﾗ┌デ whether people are concerned about 
the environment, how they think their consumer habits compare to their parents and children, who 
they think is to blame for unsustainable consumption, what saving for the future means to them, and 
whether they think people alive today have responsibility to future generations. While the phrase 
けIﾉｷﾏ;デW Iｴ;ﾐｪWげ SｷS ﾐﾗデ ;ヮヮW;ヴ ｷﾐ デｴW ﾐ;ヴヴ;デｷ┗W ｷﾐデWヴ┗ｷW┘ ｪ┌ｷSW, it frequently emerged as the focus 
                                                 
3 TｴW ヮヴﾗﾃWIデ ;ﾉゲﾗ ｷﾐIﾉ┌SWS ; デｴｷヴS aｷWﾉS┘ﾗヴﾆ ゲｷデW ｷﾐ Jｷﾐﾃ;が Uｪ;ﾐS;く Wｴｷﾉゲデ ゲヮ;IW ﾉｷﾏｷデ;デｷﾗﾐゲ ヮヴWIﾉ┌SW SｷゲI┌ゲゲｷﾗﾐ ﾗa ;ﾉﾉ デｴヴWW 
IｷデｷWゲ ｴWヴWが デｴWヴW ｷゲ ; Iﾗﾏヮ;ﾐｷﾗﾐ ヮ;ヮWヴ aヴﾗﾏ Jｷﾐﾃ; ふA┌デｴﾗヴ ヵ Wデ ;ﾉくが ヲヰヱΒぶ ┘ｴｷIｴ ﾗ┌デﾉｷﾐWゲ ｴﾗ┘ a;ﾏｷﾉｷ;ﾉ ｷﾐデWヴｪWﾐWヴ;デｷﾗﾐ;ﾉ 
ﾗHﾉｷｪ;デｷﾗﾐゲが ﾉｷ┗WﾉｷｴﾗﾗS ┗┌ﾉﾐWヴ;Hｷﾉｷデ┞ ;ﾐS ｷﾏﾏWSｷ;デW ゲﾗIｷﾗどWIﾗﾐﾗﾏｷI IﾗﾐIWヴﾐゲ ﾗHa┌ゲI;デW ﾉﾗﾐｪWヴどデWヴﾏ ヮﾉ;ﾐﾐｷﾐｪ aﾗヴ デｴW 
a┌デ┌ヴWく  
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ﾗa ヴWゲｷSWﾐデゲげ environmental concerns, and questions about intergenerational responsibility followed 
on sequentially.  
Sheffield and Nanjing residents were recruited from various neighbourhoods via local advertising and 
snowball sampling, and through key gatekeepers such as directors of community centres, interest 
clubs and local employers. Some were also recruited after taking part in a survey of city residents 
conducted as part of the wider research project. Interviewees ranged from age 16 through to 95 and 
were broadly diverse in terms of gender, socio-economic status, education and place of residency. 
Interviews were conducted between September 2015 and December 2016 by the first or second 
authorが ┌ゲ┌;ﾉﾉ┞ ｷﾐ ヮWﾗヮﾉWげs homes or at local cafés. These interviews lasted between 30 minutes to 
one hour. They were audio recorded and transcribed, with the Nanjing interviews conducted and 
transcribed in Mandarin Chinese and then translated into English. As with any social research in 
デヴ;ﾐゲﾉ;デｷﾗﾐが デｴWヴW ﾏ;┞ HW ゲﾗﾏW ﾉﾗゲゲ ﾗa けﾗヴｷｪｷﾐ;ﾉげ ﾏW;ﾐｷﾐｪが ;ゲゲﾗIｷ;デｷﾗﾐゲ ;ﾐS IﾗﾐデW┝デゲが inevitably 
sacrificing ゲﾗﾏW ﾗa デｴW けゲｷデ┌;デWSﾐWゲゲげ ;ﾐS ゲヮWIificity of the Nanjing data when presented in English 
(Desbians and Ruddick, 2006; Müller, 2007; Smith, 1996). Whilst the act of translation means 
;IIWヮデｷﾐｪ けｷﾐIﾗﾏヮﾉWデWﾐWゲゲげ ;ﾐS ;Iﾆﾐﾗ┘ﾉWSｪｷﾐｪ デｴWゲW ﾉｷﾏｷデ;デｷﾗﾐゲ ふBｷ;ﾉ;ゲｷW┘ｷI┣ ;ﾐS MｷﾐI;が ヲヰヰヵぶが 
movement betweWﾐ ﾉ;ﾐｪ┌;ｪWゲ I;ﾐ ;ﾉゲﾗ ｪｷ┗W ヴｷゲW デﾗ けｷﾐ-HWデ┘WWﾐげ aﾗヴﾏゲ ﾗa ┌ﾐSWヴゲデ;ﾐSｷﾐｪ and 
openness to cross-cultural communication (Smith, ibid.). The quotations included in this paper are 





けParents are responsible for their IｴｷﾉSヴWﾐげ 
Public discourses of intergenerational responsibility in the UK and China are shaped by distinct 
cultural characteristics, socioeconomic trends and philosophical traditions, but we can observe some 
shared concerns regarding the relationship between intergenerational familial solidarity, the wider 
society and future generations. Iﾐ ヮ;ヴデｷI┌ﾉ;ヴが デｴW ヮWヴ┗;ゲｷ┗W ﾐﾗデｷﾗﾐ デｴ;デ I;ヴｷﾐｪ aﾗヴ ﾗﾐWげゲ a;ﾏｷly and 
ｷﾏﾏWSｷ;デW SWゲIWﾐS;ﾐデゲ a┌ﾉaｷﾉゲ ﾗﾐWげゲ ヴWゲヮﾗﾐゲｷHｷﾉｷデ┞ デﾗ a┌デ┌ヴW ｪWﾐWヴ;デｷﾗﾐゲ was evident in both 
contextsく WｴWﾐ ┘W ;ゲﾆWS Hヴﾗ;S ケ┌Wゲデｷﾗﾐゲ ゲ┌Iｴ ;ゲ けDﾗ ヮWﾗヮﾉW ;ﾉｷ┗W デﾗS;┞ ｴ;┗W ヴWゲヮﾗﾐゲｷHｷﾉｷデ┞ aﾗr 
a┌デ┌ヴW ｪWﾐWヴ;デｷﾗﾐゲいげ ﾗヴ けWｴ;デ ﾆｷﾐS ﾗa ヴWゲヮﾗﾐゲｷHｷﾉｷデ┞ Sﾗ ┞ﾗ┌ デｴｷﾐﾆ ヮWﾗヮﾉW ｴ;┗W デﾗ a┌デ┌ヴW ｪWﾐWヴ;デｷﾗﾐゲいげ, 
the majority of interviewees in both Sheffield and Nanjing responded by talking about their 
responsibility for family members. This was the case even wｴWﾐ ┘W ;SSWS ヮヴﾗﾏヮデゲ ゲ┌Iｴ ;ゲ けゲ;┞が ヵヰ 
┞W;ヴゲ ﾉ;デWヴげ ﾗヴ げヱヰヰ ┞W;ヴゲ aヴﾗﾏ ﾐﾗ┘げぎ 
Without a doubt. We do have responsibility. If you take it back to families, there's no 
doubt at all that families, parents are responsible for their children, to their 
grandchildren and so forth. We do have responsibilities; we can't just live for ourselves. 
(Francis, male, late 80s, Sheffield)    
As long as my children get married we have fulfilled our responsibility, we should not 
interfere with their life and their lifestyles. (Ronghua, female, early 60s, Nanjing)   
CｴｷﾉSヴWﾐげゲ ﾐWWSゲ ;ヴW IWﾐデヴ;ﾉ デﾗ デｴW ﾏﾗヴ;ﾉｷゲｷﾐｪ ;ｪWﾐS; ｷﾐ デｴW a;ﾏｷﾉ┞ ゲヮｴWヴW ふH;ﾉﾉが ヲヰヱヶぶが ;ﾐS デｴｷゲ ｴ;ゲ 
been increasingly the case in China with the emergence of the si-er-yi family structure and the 
reconfiguration of consumption towards a child-centred model (Jing, 2000). Consistent with their 
focus on families and relatively short-term view of the future, many of our participants discussed 
けゲ;┗ｷﾐｪ aﾗヴ デｴW a┌デ┌ヴWげ ｷﾐ デWヴﾏゲ ﾗa デｴW eventual transfer of savings and property to children:    
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I like the idea of saving for the future, especially money for future generations. If I have 
children it will be good for them to have something so that they're not totally without 
support from myself. (Wes, male, late teens, Sheffield)  
WｴWﾐ ﾏ┞ IｴｷﾉS ｪWデゲ ﾏ;ヴヴｷWSが ｴW ┘ｷﾉﾉ ﾐWWS ; ｴﾗ┌ゲWく Iデ ｷゲ ; ﾐWWSく Iげﾏ ゲ;┗ｷﾐｪ デﾗ H┌┞ ｴｷﾏ ; 
house. Every Chinese parent does so. It is a tradition to take care of children before they 
have their own family, as every parent wants his/her children to have a good living 
condition. (Linqin, female, early 40s, Nanjing)   
This suggests the prioritisation of the family as the primary sphere through which people care for the 
future, reflecting the Confucian principle of ai you cha deng (Li, 1994), or what Massey (2004) 
SWゲIヴｷHWゲ ｷﾐ ; WWゲデWヴﾐ IﾗﾐデW┝デ ;ゲ ; け‘┌ゲゲｷ;ﾐ Sﾗﾉﾉげ ﾗヴSWヴ ﾗa デｴｷﾐﾆｷﾐｪ, whereby people prioritise 
responsibility to others according to their emotional and physical proximity. Accordingly, caring for 
the future is conceived within a restricted spatio-temporarility consisting of successive rounds of 
family and household provisioning.   
This broad similarity among our research participants is however underpinned by different political 
contexts. The UK is a highly neoliberalised society in which notions of collective welfare are 
increasingly undermined (McDowell, 2004), and as Lawson (2007が ヮくンぶ ﾗHゲWヴ┗Wゲぎ さ[u]nder neoliberal 
ヮヴｷﾐIｷヮﾉWゲが I;ヴW ｷゲ ; ヮヴｷ┗;デW ;aa;ｷヴが ﾗII┌ヴヴｷﾐｪ ｷﾐ ｴﾗﾏWゲ ;ﾐS a;ﾏｷﾉｷWゲくざ When faced with questions about 
responsibility for future generations, it is perhaps unsurprising that many of our Sheffield participants 
responded with caveats such as さtake it back to familiesざ, or like Andrea, in her late 60s: さWell, we 
need to be responsible for ourselves and for our children.ざ Post-Reform China, in contrast, has 
WﾏHヴ;IWS ; aﾗヴﾏ ﾗa けﾏ;ヴﾆWデ ゲﾗIｷ;ﾉｷゲﾏげ that attempts to balance its communist past and capitalist 
present whist maintaining an autocratic one-party state. Here, the state is held prior to the individual 
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and the value of collective service is embedded in political doctrine (Author 2 et al., 2018, Nonini, 
2008; Yan, 2010). Thus, even when talking about highly individualised activities such as personal 
savings and buying property, Nanjing residents tended to place greater emphasis on social norms and 
a sense of duty. Hua, in his late 50s, argued that さa ﾐﾗヴﾏ;ﾉ ヮWヴゲﾗﾐ ┘ﾗ┌ﾉS ゲ;┞ぐ if you still have no 
property, you surely have to make money to buy oneざ, while Junyi emphasised ｴﾗ┘ W;Iｴ ｴﾗ┌ゲWｴﾗﾉSげゲ 
private savings are part of a chain of intergenerational obligation:  
I デｴｷﾐﾆ ｷデげゲ ﾗ┌デ ﾗa デヴ;Sｷデｷﾗﾐく J┌ゲデ ﾉｷﾆW ﾗ┌ヴ ヮヴW┗ｷﾗ┌ゲ ｪWﾐWヴ;デｷﾗﾐゲ ゲ;┗WS ┌ヮ aﾗヴ ┌ゲが ┘W ゲｴﾗ┌ﾉS 
save up for our future generations. From every household, little by little, we can save up 
a lot. (Junyi, male, mid-20s, Nanjing)  
This suggests that, for Chinese participants, taking responsibility for family members is not viewed 
through the lens of neoliberal self-governance as a private affair, but rather as a way of fulfiﾉﾉｷﾐｪ ﾗﾐWげゲ 
proper role in society.    
While many participants discussed caring for the future in terms of financial planning for their 
families, others considered how they might make a positive contribution to society through 
responsible parenting. Several fathers in Nanjing, for example, argued that saving for the future 
encompasses passing down さmoralityざ, さtraditions and moralsざ and さConfucianism [ぐ] courtesy and 
politenessざ. Some participants hoped that they might leave a useful legacy for the future by instilling 
civic virtues in the next generation. Sheffield resident Abby, for instance, said that what she most 
wishes to save for the future is:  
ぐ; sense of belonging really and being part of something instead of being just lots of 
individuals going round doing your own thing and being individualistic [ぐ] It's important 
 ヲヱ
to be an individual and part of something bigger as well, whether that's family, 
community, workplace, whatever it is. (Abby, female, early 40s, Sheffield)  
Similarly, when asked about saving for the future, Nanjing resident Bao reflected on what kind of 
parent he hopes to be:  
I think the first thing is let my future kid know he is not an isolated individual. He/she is 
in this society therefore he must have contact with others. I have the responsibility to let 
him realise the value he might create or the role he plays in society. (Bao, male, late 20s, 
Nanjing) 
Such views can on the one hand be interpreted as antithetical to neoliberalism, in emphasising 
communitarian values and a relational ethic of connection with others に perhaps as a comment on 
and resistance to increasingly individualist tendencies in both societies (McDowell, 2004; Steele and 
Lynch, 2014). On the other hand, the intergenerational transfer of moral norms around belonging 
and playing active role in society could be interpreted as reinforcing particular forms of self-
governance and responsible citizenship. In Nanjing, this is related to ヮ;ヴWﾐデゲげ ┘ｷゲｴ デﾗ WﾐIﾗ┌ヴ;ｪW デｴWｷヴ 
IｴｷﾉSヴWﾐ デﾗ HW け┌ゲWa┌ﾉ ヮWヴゲﾗﾐゲげ ┘ｷデｴ ; ｴｷｪｴ ﾉW┗Wﾉ ﾗa suzhi ふけｴ┌ﾏ;ﾐ ケ┌;ﾉｷデ┞げぶが ; ﾆW┞ IﾗﾐIWヮデ ｷﾐ CｴｷﾐWゲW 
political discourse that ヴWaWヴゲ デﾗ さデｴW ｷﾐﾐ;デW ;ﾐS ﾐ┌ヴデ┌ヴWS ヮｴ┞ゲｷI;ﾉが ヮゲ┞IｴﾗﾉﾗｪｷI;ﾉが intellectual, moral, 
;ﾐS ｷSWﾗﾉﾗｪｷI;ﾉ ケ┌;ﾉｷデｷWゲ ﾗa ｴ┌ﾏ;ﾐ HﾗSｷWゲ ;ﾐS デｴWｷヴ IﾗﾐS┌Iデざ ふJ;Iﾆ;が ヲヰヰΓが ヮく ヵヲヴぶ. Kipnis (2007, 
p.394) observes that in recent years, the Chinese Communist Party has drawn さan intimate link 
between individually embodied forms of suzhi that Chinese people cultivate and the collective 
┘Wﾉa;ヴW ﾗa デｴW ﾐ;デｷﾗﾐざ. He suggests that suzhi bears some similarity to neoliberal discourse as a 
circulating form of governmentality that is used to justify persistent social inequality, albeit with 
Chinese characteristics. This perspective on caring for the future by supporting the moral 
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development of the next generation suggests a more collective view of intergenerational 
responsibility, nonetheless still focussed on the family and the parent-child relationship as the basis 
for action.   
 
けA ｴ;ヴﾏﾗﾐｷﾗ┌ゲ ゲﾗIｷWデ┞ ｷゲ デﾗﾗ Hｷｪ ; デｴｷﾐｪげ    
In both Chinese and Western moral philosophy, there are common and influential lines of reasoning 
that suggest that the care people feel for those closest to them is a starting point for caring for the 
wider society and by extension for the future. This was a perspective shared by some of our 
participants in Sheffield and Nanjing, who acknowledged feelings of responsibility for future 
generations and others beyond their own family members:  
I feel very responsible for future generations because we're all here for a blink of an 
eye in essence so it's to be passed on to make sure that future generations, all over 
the world not just here に it starts from being in your community and it starts from 
being in your city and in your country, then it's about being aware of what you に the 
actions that I do, what impact it has on somebody else. (Sandra, female, late 60s, 
Sheffield) 
I デｴｷﾐﾆ デｴW Wﾐ┗ｷヴﾗﾐﾏWﾐデ;ﾉ ｷゲゲ┌W ｷゲ ┗Wヴ┞ ｷﾏヮﾗヴデ;ﾐデ ;ﾐS ┌ヴｪWﾐデが ┘W ﾐWWS デﾗ Sﾗ 
ゲﾗﾏWデｴｷﾐｪ ;Hﾗ┌デ ｷデく AﾐS ┘W ﾐWWS デﾗ IﾗﾐゲｷSWヴ デWﾐゲ ﾗa デｴﾗ┌ゲ;ﾐSゲ ﾗa IｴｷﾉSヴWﾐ ｷﾐ Cｴｷﾐ;く 
Sﾗ W┗Wﾐ ｷa ｷデ ｷゲ ﾐﾗデ aﾗヴ ┌ゲが ┘W ﾐWWS デﾗ ゲﾗﾉ┗W ｷデ aﾗヴ ﾗ┌ヴ IｴｷﾉSヴWﾐく ふY┌;ﾐ┞┌;ﾐが aWﾏ;ﾉWが 
W;ヴﾉ┞ ンヰゲが N;ﾐﾃｷﾐｪぶ 
N;ﾐﾃｷﾐｪ ヴWゲｷSWﾐデ Y┌;ﾐ┞┌;ﾐ ┌ゲWゲ さﾗ┌ヴ IｴｷﾉSヴWﾐざ ｷﾐデWヴIｴ;ﾐｪW;Hﾉ┞ ┘ｷデｴ さデWﾐゲ ﾗa デｴﾗ┌ゲ;ﾐSゲ ﾗa IｴｷﾉSヴWﾐざが 
;ﾉHWｷデ ┘ｷデｴ ; ﾐ;デｷﾗﾐ;ﾉ aﾗI┌ゲが デﾗ Wﾏヮｴ;ゲｷゲW デｴ;デ ゲｴW ｷゲ デ;ﾉﾆｷﾐｪ ;Hﾗ┌デ デｴW IﾗﾉﾉWIデｷ┗W ｷﾐデWヴWゲデゲ ﾗa ゲﾗIｷWデ┞く 
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“ｴW ゲ;┞ゲ ｷデ ｷゲ ｷﾏヮﾗヴデ;ﾐデ デﾗ デ;IﾆﾉW Wﾐ┗ｷヴﾗﾐﾏWﾐデ;ﾉ ｷゲゲ┌Wゲ さW┗Wﾐ ｷa ﾐﾗデ aﾗヴ ┌ゲざが SWﾏﾗﾐゲデヴ;デｷﾐｪ ; SWｪヴWW 
ﾗa ﾉｷaWデｷﾏWどデヴ;ﾐゲIWﾐSｷﾐｪ IﾗﾐIWヴﾐく “ｴWaaｷWﾉS ヴWゲｷSWﾐデ “;ﾐSヴ; ゲ┌ｪｪWゲデゲ デｴ;デ I;ヴｷﾐｪ aﾗヴ ﾗデｴWヴ ヮWﾗヮﾉW ｷﾐ 
┞ﾗ┌ヴ Iﾗﾏﾏ┌ﾐｷデ┞ I;ﾐ W┝デWﾐS デﾗ ; ｪﾉﾗH;ﾉ ;┘;ヴWﾐWゲゲ ;ﾐS ヴWゲヮﾗﾐゲｷHｷﾉｷデ┞ aﾗヴ a┌デ┌ヴW ｪWﾐWヴ;デｷﾗﾐゲが ゲｷﾏｷﾉ;ヴﾉ┞ 
W┗ﾗﾆｷﾐｪ ; ﾉﾗﾐｪどデWヴﾏ ヮWヴゲヮWIデｷ┗W H┞ SWゲIヴｷHｷﾐｪ ｴWヴ ﾗ┘ﾐ ﾉｷaWデｷﾏW ;ゲ さ; Hﾉｷﾐﾆ ﾗa ;ﾐ W┞Wざく Aﾉデｴﾗ┌ｪｴ ﾉWゲゲ 
Iﾗﾏﾏﾗﾐ ;ﾏﾗﾐｪ ﾗ┌ヴ ｷﾐデWヴ┗ｷW┘WWゲが ヴWゲヮﾗﾐゲWゲ ゲ┌Iｴ ;ゲ デｴWゲW ﾗaaWヴ ﾗヮデｷﾏｷゲﾏ aﾗヴ デｴW ヮﾗゲゲｷHｷﾉｷデ┞ ﾗa 
ﾗゲIｷﾉﾉ;デｷﾐｪ HWデ┘WWﾐ デｴW ﾏｷIヴﾗ ;ﾐS デｴW ﾏ;Iヴﾗ ゲヮｴWヴWゲ ﾗa ｷﾐデWヴｪWﾐWヴ;デｷﾗﾐ;ﾉ ヴWゲヮﾗﾐゲｷHｷﾉｷデ┞が ;ゲ WｴｷデW 
ふヲヰヱΑぶ ゲ┌ｪｪWゲデゲく 
Hﾗ┘W┗Wヴが ﾗ┌ヴ S;デ; ;ﾉゲﾗ ゲ┌ｪｪWゲデゲ デｴ;デが aﾗヴ ﾏ;ﾐ┞ ヮWﾗヮﾉWが W┝デWﾐSｷﾐｪ ｷﾐデWヴｪWﾐWヴ;デｷﾗﾐ;ﾉ ヴWゲヮﾗﾐゲｷHｷﾉｷデ┞ デﾗ 
WﾐIﾗﾏヮ;ゲゲ ┘ｷSWヴ ｴ┌ﾏ;ﾐ ｪヴﾗ┌ヮゲ ;ﾐS a┌デ┌ヴW ｪWﾐWヴ;デｷﾗﾐゲ ｷﾐ デｴW ;Hゲデヴ;Iデ ｷゲ ゲｷﾏヮﾉ┞ ﾗ┗Wヴ┘ｴWﾉﾏｷﾐｪく 
IﾐデWヴ┗ｷW┘WWゲ ｴｷｪｴﾉｷｪｴデWS ｴﾗ┘ I;ヴｷﾐｪ ヴWゲヮﾗﾐゲｷHｷﾉｷデｷWゲ デWﾐS デﾗ aﾗI┌ゲ ﾗﾐ ヮWヴゲﾗﾐ;ﾉ ヴWﾉ;デｷﾗﾐゲｴｷヮゲ HWI;┌ゲW 
┘ｷSWヴ ゲﾗIｷ;ﾉ ﾗヴ Wﾐ┗ｷヴﾗﾐﾏWﾐデ;ﾉ ｷゲゲ┌Wゲ ゲWWﾏ さデﾗﾗ Hｷｪざ ;ﾐS ヴWﾐSWヴ デｴWﾏ aWWﾉｷﾐｪ さｴWﾉヮﾉWゲゲざく N;ﾐﾃｷﾐｪ 
ヴWゲｷSWﾐデ Yｷﾐｪが aﾗヴ W┝;ﾏヮﾉWが W┝ヮヴWゲゲWS ; ┗ｷW┘ ゲ┌ｪｪWゲデｷ┗W ﾗa デｴW Cﾗﾐa┌Iｷ;ﾐ ヮヴｷﾐIｷヮﾉW ﾗa ;ｷ ┞ﾗ┌ Iｴ; SWﾐｪが 
ﾗa I;ヴW デﾗ┘;ヴSゲ ｷﾐデｷﾏ;デW ﾗデｴWヴゲ HWｷﾐｪ ﾏ;ﾐ;ｪW;HﾉWが ゲI;ﾉ;HﾉW ;ﾐS ゲ┌ヮヮﾗヴデｷ┗W ﾗa ゲﾗIｷ;ﾉ ｴ;ヴﾏﾗﾐ┞ぎ       
Instead of advocating what we call a harmonious society, which is a too big thing for any 
individual to get hold of, we might as well work on personal relationships first. If every 
individual is able to do a good job in this respect, we will naturally have the social 
harmony. (Ying, female, late teens, Nanjing)  
Sheffield resident Roxy reflected on how, though she fears for the future, she tends to focus on the 
present as this is where she feels she can be effective:  
This sounds an awful thing to say but you're like well, when it all goes pear-shaped I'm 
probably not here so it's not an immediate threat ぷぐへ They say well, we're going to run 
out of X, Y, Z in 100 years and I'm like I'd love to live that long but practically I'm not 
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going to ぷぐへ I have got nephews so I have got people that are the next generation, but I 
think if I personally had that, if I had children I think I would feel a lot differently about 
it. But I feel like my preservation and my energies are into the people I know, so my 
generation, my brothers, my parents. That's all I feel I can do something about, as in very 
actively. (Roxy, female, early 30s, Sheffield) 
When asked whose responsibility it is to ensure that there will be enough resources for future 
generations, the majority of interviewees in both Nanjing and Sheffield suggested that such matters 
are for their Governments, beyond the purview of individual influence or consideration (Author 1 et 
al., forthcoming). As Jin, in her ealy 40s, from Naﾐﾃｷﾐｪが ;ヴｪ┌WSぎ さOur country should take the biggest 
ヴWゲヮﾗﾐゲｷHｷﾉｷデ┞く Aゲ ;ﾐ ｷﾐSｷ┗ｷS┌;ﾉが ﾗﾐW ｴ;ゲ デﾗ aﾗﾉﾉﾗ┘ デｴW ヮﾗﾉｷIｷWゲ ﾗa デｴW Iﾗ┌ﾐデヴ┞くざ Tｴｷゲ ｷゲ ;ｪ;ｷﾐ ゲ┌ｪｪWゲデｷ┗W 
ﾗa デｴW ヮヴｷﾏ;I┞ ﾗa ; ゲI;ﾉ;ヴ ﾗヴ け‘┌ゲゲｷ;ﾐ Sﾗﾉﾉげ ｪWﾗｪヴ;ヮｴ┞ ﾗa ヴWゲヮﾗﾐゲｷHｷﾉｷデ┞ aﾗI┌ゲゲWS ﾗﾐ ﾐW;ヴWゲデ ﾗデｴWrs 
(Massey, 2004). Our data reflects a familiar pattern whereby さｪﾉﾗH;ﾉ IﾗﾐIWヴﾐゲ ;ヴW ゲ┌Hゲ┌ﾏWS ┌ﾐSWヴが 
and appropriated to, a more immediate concern to demonstrate love and care for those closest to 
┌ゲざ ふMW;ｴ ;ﾐS W;デゲﾗﾐ ヲヰヱン, p. 509). For many of our interviewees, intergenerational responsibility 
is expressed through kinship structures and disconnected from larger concerns like climate change.  
Sophia, a grandmother from Sheffield, said that raising children has offered a tangible way of feeling 
able to influence the future, though she has some regrets about not having done more:  
Because you sometimes feel に I can't に one of the things that I always feel guilty about I 
suppose is I never went to Greenham Common, but I wasn't well at the time and I'd got 
デｴW ﾆｷSゲ ;ﾐS ゲﾗ ﾗﾐく Ia I ｴ;Sﾐげデ ｴ;S デﾗ ┘ﾗヴﾆ ;ﾐS ﾆWWヮ ﾏ┞ゲWﾉa に things like that. You 
sometimes feel so helpless about it and I think one of the things about focusing on your 
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own kids then is because you might be able to see something tangible from that. (Sophia, 
female, late 60s, Sheffield)  
“ﾗヮｴｷ;げゲ W┝ヮWヴｷWﾐIW ゲヮW;ﾆゲ デﾗ aWWﾉｷﾐｪ IﾗﾉﾉWIデｷ┗W ヴWゲヮﾗﾐゲｷHｷﾉｷデ┞ aﾗヴ a┌デ┌ヴW ｪWﾐWヴ;デｷﾗﾐゲが H┌デ ;ﾉゲﾗ aWWﾉｷﾐｪ 
unsure of how to enact this beyond the role of parenting to shape future carers of intergenerational 
equity. She offers an interesting counter to the idea that family caregiving is necessarily supportive 
of the collective good, by reflecting on a key moment in her life when her caring responsibilities were 
an obstacle to her becoming involved in a social movement striving for change for future generations. 
This is a tension highlighted in feminist scholarship on gender and climate change, which cautions 
;ｪ;ｷﾐゲデ WゲゲWﾐデｷ;ﾉｷゲｷﾐｪ ┘ﾗﾏWﾐ ;ゲ けW;ヴデｴ I;ヴWヴゲげ ﾗヴ ゲ┌ｪｪWゲデｷﾐｪ デｴ;デ デｴW┞ ;ヴW ﾏﾗヴW SｷゲヮﾗゲWS デﾗ I;ヴW 
about future generations vis-à-vis investment in child-rearing (Gaard, 2015; Leach, 2007; MacGregor, 
2010; Maskia, 2002). This literature highlights how the conflation of familial and social 
intergenerational responsibility reinforces patriarchal norms (Little and Winch, 2017) and increases 
the list of caregiving roles assigned to women (Sultana, 2014). It also questions whether women have 
デｴW ;SSｷデｷﾗﾐ;ﾉ I;ヮ;Iｷデ┞ デﾗ けゲ;┗W デｴW Wﾐ┗ｷヴﾗﾐﾏWﾐデげ ;ﾐS けI;ヴW aﾗヴ デｴW a┌デ┌ヴWげが デｴ┌ゲ countering the idea 
that the care people enact in their own families and everyday lives is scalable towards diachronic 
intergenerational justice. 
 
けM┞ ｪWﾐWヴ;デｷﾗﾐ ;ヴWﾐげデ ﾉW;┗ｷﾐｪ ; ┗Wヴ┞ ┘ﾗﾐSWヴa┌ﾉ ﾉWｪ;I┞げ  
One notable difference between the two cities was how residents spoke about legacy. In Sheffield, 
reflecting UK public discourse on intergenerational fairness and the purported breach of the 
intergenerational social contract in the recent period of neoliberal austerity, residents expressed 
more concern with synchronic or distributive inequality between generations. In particular, this 
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concern focussed on the often-repeated assertion that young adults in the UK today are the first 
generation to have a worse standard of living than their parents and cannot hope to achieve the 
same prosperity (Shaw, 2018). When asked whether people alive today have responsibilities to future 
generations 100 years from now, many Sheffielders spoke to more immediate timescales and the 
Baby Boomers versus Millennials debate:   
Oh, yes. Yes, but whether people think that or not, I really don't know. People tend 
to be very selfish, don't they? ぷぐへ There are people, not particularly my generation, 
but perhaps the generation before, just totally wealthy, totally wealthy and are 
completely protected from austerity measures. It creates a great deal of anger 
amongst the younger generation, who actually continue to pay for this. It really has 
got to stop. (Maggie, female, late 40s, Sheffield) 
I think in many ways I almost feel guilty as part of the Baby Boomers or my 
generation; that we've に not personally but as a culture ransacked the world and 
made life a lot more difficult for young people. I do feel に I feel a sense of guilt about 
that; a sense of it's not fair for younger people. (Sean, male, early 50s, Sheffield) 
Whilst some interviewees such as Sean above alluded to environmental concerns, far more raised 
anxieties about social and economic issues such as access to employment, the rising cost of higher 
education and housing, BヴW┝ｷデが デｴW ﾐ;デｷﾗﾐげゲ a┌デ┌ヴW WIﾗﾐﾗﾏｷI ヮヴﾗゲヮWヴｷデ┞が ;ﾐS protecting the National 
Health Service and other residuals of the post-war welfare state. Diane, for example, explained that 
these kinds of issues preoccupy her more than the state of the environment:   
I ｪ┌Wゲゲ ﾏ┞ ｪWﾐWヴ;デｷﾗﾐ ;ヴWﾐげデ ﾉW;┗ｷﾐｪ ; ┗Wヴ┞ ┘ﾗﾐSWヴa┌ﾉ ﾉWｪ;I┞ aﾗヴ デｴW a┌デ┌ヴW aﾗヴ 
people coming after us, but not only in terms of the environment. In the mid-20th 
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century we were on trend for a lot more equality and social justice and sharing and 
collective facilities. When I was thinking about these generation questions here に 
there was a lot of collective stuff like the National Health Service and the 
nationalisation of utilities. Sorry, I'm moving away from the environment [ぐ] What 
seems to be on offer for young people now is being aspirational and individual stuff, 
climbing a ladder, not evening things out. These things matter to me, and I've 
thought about perhaps a bit more than about the environment. (Diane, female, 
early 60s, Sheffield) 
Sustainable development is typically envisaged as having a けthree pillarげ ﾗヴ けデヴｷヮﾉW Hﾗデデﾗﾏ ﾉｷﾐWげ focus 
on economic, environmental and social development, with the environmental pillar dominating 
much of the literature (Murphy, 2012; Pal and Jenkins, 2014). It is therefore interesting that in the 
UK に among the first countries in the world to take a long-term legislative approach to reducing 
greenhouse gas emissions through The Climate Change Act 2008 (Grantham Research Institute, 2014; 
Lockwood, 2013) に ordinary citizens, when asked to consider their responsibilities towards future 
generations, tend to emphasise socio-economic concerns over environmental action. Taken together 
with the finding that people tend to focus on intergenerational responsibility through the lens of the 
family, we suggest that this is because socio-economic issues such as affordable housing, healthcare 
and the labour market seem more directly connected with the welfare of their descendants, whilst 
environmental concerns such as climate change and biodiversity loss may seem more remote in 
space and time (Author 1 et al., forthcoming; Hulme et al., 2009; Marshall, 2014).  
In Nanjing, in the context of a long collective tradition (Author 2 et al., 2018; Nonini, 2008; Yan, 2010), 
there is stronger evidence of people connecting family practices with collective responsibility for the 
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wellbeing of future generations, including in relation to the future state of the environment. Nanjing 
resident Xuejun said:  
WW ゲｴﾗ┌ﾉS ﾐ┌ヴデ┌ヴW ﾗ┌ヴ ﾆｷSゲ デﾗ デｴ;デ SｷヴWIデｷﾗﾐく TｴW┞ ゲｴﾗ┌ﾉS ﾆﾐﾗ┘ ┘ｴ;デ ｷゲ ｪﾗﾗS ﾗヴ 
┘ｴ;デ ｷゲ H;S aﾗヴ デｴW Wﾐ┗ｷヴﾗﾐﾏWﾐデ ;ﾐS ┘ｴ;デ デﾗ Sﾗ デﾗ ヴWS┌IW デｴW S;ﾏ;ｪW デﾗ デｴW 
Wﾐ┗ｷヴﾗﾐﾏWﾐデ ぷぐへ NﾗﾐW ﾗa ┌ゲ ｷゲ ゲデ┌ヮｷSく AaデWヴ ┘W SｷWが ﾗ┌ヴ IｴｷﾉSヴWﾐが IｴｷﾉSヴWﾐ ﾗa ﾏ┞ 
IｴｷﾉSヴWﾐ ;ヴW ゲデｷﾉﾉ ﾉｷ┗ｷﾐｪ ﾗﾐ デｴW W;ヴデｴく Ia ┞ﾗ┌ Sﾗ デｴｷﾐｪゲ ┘ヴﾗﾐｪが ﾏ;ﾆW ﾏｷゲデ;ﾆWゲが ┞ﾗ┌ヴ 
IｴｷﾉSヴWﾐ ┘ｷﾉﾉ HW;ヴ デｴW ヴWゲ┌ﾉデく ふX┌Wﾃ┌ﾐが aWﾏ;ﾉWが ﾉ;デW ヲヰゲが N;ﾐﾃｷﾐｪぶ 
While research in Western contexts often highlights concerns arising from the privatisation and 
neoliberalisation of care (McDowell, 2004), care ethics foregrounds the public character of caring 
activities, reconnecting individual responsibility to public affairs (Lawson, 2007; Yu, 2018). In the 
Chinese context, people saw pro-environmental behaviours such as avoiding waste, saving water and 
energy and reducing private car use as an expression of care for future generations. They voiced 
concern that young people, children and future generations will fall victim to environmental 
problems if the present generation do nothing to recover the environment. In doing so, they made 
connections between familial and social intergenerational responsibilities and thereby related their 
daily consumption of energy, resources and environmental goods to future gWﾐWヴ;デｷﾗﾐゲげ ﾉｷ┗Wゲぎ  
WｴWﾐ ┘W ｴ;ﾐS ﾗ┗Wヴ デｴW ┘ﾗヴﾉS デﾗ デｴW ﾐW┝デ ｪWﾐWヴ;デｷﾗﾐが I ｴﾗヮW デｴW ゲｷデ┌;デｷﾗﾐ ｷﾐ デｴW 
┘ﾗヴﾉS ┘ｷﾉﾉ ﾐﾗデ HW デｴ;デ デWヴヴｷHﾉWく TｴW ヮﾉ;ﾐWデ ┘W デﾗﾗﾆ aヴﾗﾏ ﾗ┌ヴ ヮ;ヴWﾐデゲげ ｪWﾐWヴ;デｷﾗﾐ 
aW;デ┌ヴWS ｪヴWWﾐ ﾏﾗ┌ﾐデ;ｷﾐゲ ;ﾐS IﾉW;ﾐ ┘;デWヴが H┌デ ﾐﾗ┘ W┗Wヴ┞デｴｷﾐｪ ｴ;ゲ Iｴ;ﾐｪWS ぷぐへ 
ﾏ;ｷﾐデ;ｷﾐｷﾐｪ デｴW I┌ヴヴWﾐデ ゲｷデ┌;デｷﾗﾐ ｷゲ HWデデWヴ デｴ;ﾐ Sﾗｷﾐｪ ﾐﾗデｴｷﾐｪく ふFWｷ┞ｷが aWﾏ;ﾉWが ﾉ;デW 
ヲヰゲが N;ﾐﾃｷﾐｪぶ 
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E┗Wヴ┞HﾗS┞ I;ﾐ ゲWW ﾐﾗ┘ デｴ;デ ﾗ┌ヴ Wﾐ┗ｷヴﾗﾐﾏWﾐデ ｴ;ゲ HWWﾐ ゲﾗ H;Sﾉ┞ S;ﾏ;ｪWS ;ﾐS ┘ｷﾉﾉ 
ﾏﾗヴW ﾗヴ ﾉWゲゲ デヴ┞ デﾗ Sﾗ ; HWデデWヴ ﾃﾗHが ;デ ﾉW;ゲデ aﾗヴ デｴW ゲ;ﾆW ﾗa ﾗ┌ヴ a┌デ┌ヴW ｪWﾐWヴ;デｷﾗﾐゲく 
ふYｷﾐが aWﾏ;ﾉWが W;ヴﾉ┞ ヲヰゲが N;ﾐﾃｷﾐｪぶ   
This more collective concern for the environment may be related to recent state-level discourses 
about the importance of this generation taking responsibility for ecological development for the 
future of the nation (Communist Party News, 2017).  
It may also, however, ヴWaﾉWIデ N;ﾐﾃｷﾐｪ ヴWゲｷSWﾐデゲげ ﾉｷ┗WS W┝ヮWヴｷWﾐIWゲ ﾗa ┌ヴH;ﾐ Wﾐ┗ｷヴﾗﾐﾏWﾐデ;ﾉ Iｴ;ﾐｪW ;ﾐS 
exposure to environmental health hazards over a period of rapid development, in contrast to 
“ｴWaaｷWﾉS ヴWゲｷSWﾐデゲげ more positive experiences of environmental change in a post-industrial city 
(Author 1 et al., forthcoming). Daowei, in his early 40s, for example observed: さWhen I was a child, I 
SｷSﾐげデ ﾆﾐﾗ┘ ┘ｴ;デ ゲﾏﾗｪ ┘;ゲ ぷぐへ Nﾗ┘が ┞ﾗ┌ ゲWWが デｴW ゲﾆ┞ ｷゲ ;ﾉ┘;┞ゲ ｪヴW┞くざ Based on their research with 
a small island community on the frontline of climate change, Fincher et al. (2014, p.201) argue that:  
ぐヮWﾗヮﾉWげゲ ﾉｷ┗WS W┝ヮWヴｷWﾐIWゲ ﾗa time, of the material, local, environmental changes 
over time that have occurred within their lifetimes and those of their familiars, are 
related to the ways they respond to information about a distant future . 
That is, the relative priority of Wﾐ┗ｷヴﾗﾐﾏWﾐデ;ﾉ IﾗﾐIWヴﾐゲ ┘ｷデｴｷﾐ N;ﾐﾃｷﾐｪ ;ﾐS “ｴWaaｷWﾉS ヴWゲｷSWﾐデゲげ 
accounts of their responsibility to future generations, may simply reflect the perceived proximity of 
environmental problems in everyday life now and thus the extent to which environmental change is 
perceived to pose a threat to their descendants. This is further evidence of proximity bias and short-
termism pervading how people think about caring for the future, with synchronic intergenerational 
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equity に the change that has taken place between one generation and the next in a specific place に 
again proving to be more influential than global or diachronic intergenerational concerns.   
 
Conclusion  
P┌HﾉｷI SｷゲIﾗ┌ヴゲWゲ ｷﾐ デｴW UK ;ﾐS Cｴｷﾐ; ┌ゲW デWヴﾏゲ ゲ┌Iｴ ;ゲ けヮ;ヴWﾐデゲげが けIｴｷﾉSヴWﾐげが ;ﾐS けｪヴ;ﾐSIｴｷﾉSヴWﾐげ デﾗ 
invoke collective responsibility for tackling climate change, and the family frames idealised relations 
of love, care and responsibility towards future generations. Such discourses are specific and relational 
but short-term. They fail to convey information about the actual impact of climate change, now and 
in the future, and the need to take long-term action to tackle its influence on human life. Responding 
to such top-down or state-led discourses of intergenerational responsibility, ordinary people also 
perceive their responsibility to the future in specific local contexts and towards specific persons 
within relatively short periods, typically prioritising synchronic rather than diachronic 
intergenerational concerns.  
The restricted spatiality and temporality of the family lens presents a significant challenge to 
envisaging responsibility for present and future climate change. It is perfectly possible to care and 
ヮヴﾗ┗ｷSW aﾗヴ ﾗﾐWげゲ ﾗ┘ﾐ a;ﾏｷﾉ┞ ｷﾐ ; ┘;┞ デｴ;デ ｷゲ WIﾗﾉﾗｪｷI;ﾉﾉ┞ ┌ﾐゲ┌ゲデ;ｷﾐ;HﾉWく Aゲ Helen, in her late 60s, 
from Sheffield, observed, in thinking about responsibility for present and future climate change: 
さwe're not talking about my nephews or something. We're talking about children in other parts of 
the world who now haven't got enough aﾗﾗS ;ﾐS ;IIWゲゲ デﾗ ┘;デWヴざく Aゲ ; ｪWﾗｪヴ;ヮｴｷI;ﾉﾉ┞ ;ﾐS ｴｷゲデﾗヴｷI;ﾉﾉ┞ 
diffuse global harm (Cuomo, 2011), climate change demands an expansive scope of care that 
ヴWIﾗｪﾐｷゲWゲ ﾗ┌ヴ ｷﾏヮ;Iデ ﾗﾐ さデｴW ﾉｷ┗Wゲ ;ﾐS Wﾐ┗ｷヴﾗﾐﾏWﾐデゲ ﾗa Sｷゲデ;ﾐデ ﾗデｴWヴゲざ ふ“ﾏｷデｴが ヱΓΓΒが ヮくヲヱぶく We have 
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described climate change as a けﾉﾗﾐｪ デｴヴW;デげ ふDｷIﾆｷﾐゲﾗﾐが ヲヰヰΓぶ, both in terms of the way it is perceived 
as a distant problem, and the way its impacts unfold across timescales well beyond human lifespans. 
As Cﾗﾐa┌Iｷ┌ゲ ゲ┌ｪｪWゲデゲが デｴｷゲ ;ヮヮW;ヴゲ デﾗ HW a;ヴ HW┞ﾗﾐS デｴW けﾏﾗヴ;ﾉ ｴﾗヴｷ┣ﾗﾐげ ﾗa ﾗヴSｷﾐ;ヴ┞ ヮWﾗヮﾉW ┘ｴWﾐ 
they think about their duty of care (Li, 1994). Participants in both Nanjing and Sheffield struggled to 
consider time beyond the period of their own lives and to imagine the distant future in which the 
climate might be more severely altered. Instead, they made ethical decisions and understood their 
intergenerational responsibilities with reference to familiar others, their locality and more immediate 
timescales (Brace and Geoghegan, 2010; Fincher et al., 2014; Hulme et al., 2009). 
Whilst considering how Iﾉｷﾏ;デW Iｴ;ﾐｪW ┘ｷﾉﾉ ;aaWIデ けﾗ┌ヴ IｴｷﾉSヴWﾐげ ヮヴﾗ┗ｷSWゲ ; ヴWﾉ;デ;HﾉW ヮWヴゲヮWIデｷ┗W ﾗﾐ 
a complex and seemingly distant global problem, it does so by appealing to self-interest and the 
preservation of genealogy. Our research suggests that this framing tends to narrow the scope of 
ｷﾐデWヴｪWﾐWヴ;デｷﾗﾐ;ﾉ IﾗﾐIWヴﾐ デﾗ ﾏﾗヴW ｷﾏﾏWSｷ;デW ┘ﾗヴヴｷWゲ ﾉｷﾆW ┘ｴWデｴWヴ ヮWﾗヮﾉWげゲ IｴｷﾉSヴWﾐ ┘ｷﾉﾉ ｴ;┗W 
financial and social security and be good citizens. It fosters a notably anthropocentric care ethic, 
W┝ヮヴWゲゲWS ｷﾐ N;ﾐﾃｷﾐｪ ;ゲ ; aﾗヴﾏ ﾗa けI;ヴW-ﾗヴｷWﾐデ;デWS ｴ┌ﾏ;ﾐｷゲﾏげ ふLｷが ヱΓΓヴぶ and concerns about the 
ｷﾏヮ;Iデ ﾗa Wﾐ┗ｷヴﾗﾐﾏWﾐデ;ﾉ SWｪヴ;S;デｷﾗﾐ ﾗﾐ ヮWﾗヮﾉWげゲ ┘WﾉﾉHWｷﾐｪが and in Sheffield in anxieties about the 
fragility of the intergenerational social contract under neoliberal austerity. Our findings add empirical 
weight to recent commentaries that have raised concerns about the kind of generational timescape 
that this fr;ﾏｷﾐｪ ゲ┌ｪｪWゲデゲが ﾗﾐW デｴ;デ ゲｷﾏ┌ﾉデ;ﾐWﾗ┌ゲﾉ┞ さヮヴﾗﾏｷゲWゲ デﾗ extend moral horizons cross-
デWﾏヮﾗヴ;ﾉﾉ┞ざ ;ﾐS さヴ┌ﾐゲ Iﾗ┌ﾐデWヴ デﾗ デｴW ﾏﾗヴ;ﾉ ｷﾐIﾉ┌ゲｷﾗﾐ ﾗa デｴﾗゲW ┌ﾐﾉｷﾆW デｴW ゲWﾉaざ ふWｴｷデWが ヲヰヱΑが ヮくΑΑヴぶく 
The analytical framework of geographies of responsibility offers an alternative care ethic, a challenge 
to proximity Hｷ;ゲ ;ﾐS デｴW ｷSW; デｴ;デ けSｷゲデ;ﾐIW ﾉW;Sゲ デﾗ ｷﾐSｷaaWヴWﾐIWげ ふB;ヴﾐWデデ Wデ ;ﾉくが ヲヰヰヵき M;ゲゲW┞が ヲヰヰヴき 
Smith, 2000). This has most commonly been applied to けthinking space relationallyげ ふM;ゲゲW┞が ibid.) in 
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the context of globalisation and attendant ethical issues such as the geographies of consumption, 
through which people in affluent parts of the world are demonstrably connected to the lives and 
environments of distant others. As Lawson (2007, p.1) argues: さC;ヴW WデｴｷIゲ ゲ┌ｪｪWゲデゲ デｴ;デ ┘W H┌ｷﾉS 
ゲヮ;デｷ;ﾉﾉ┞ W┝デWﾐゲｷ┗W IﾗﾐﾐWIデｷﾗﾐゲ ﾗa ｷﾐデWヴSWヮWﾐSWﾐIW ;ﾐS ﾏ┌デ┌;ﾉｷデ┞くざ A spatially extensive scope of 
I;ヴW ｷゲ IWヴデ;ｷﾐﾉ┞ ヴWﾉW┗;ﾐデ デﾗ Iﾉｷﾏ;デW Iｴ;ﾐｪWが ┞Wデ ｷデ ｷゲ デｴW Iﾗﾐ┗WヴｪWﾐIW ﾗa ; けｪﾉﾗH;ﾉ ゲデﾗヴﾏげ ふデｴW I;┌ゲWゲ 
and effects of Iﾉｷﾏ;デW Iｴ;ﾐｪW HWｷﾐｪ ┘ｷSWﾉ┞ ｪWﾗｪヴ;ヮｴｷI;ﾉﾉ┞ SｷゲヮWヴゲWSぶ ┘ｷデｴ ;ﾐ けｷﾐデWヴｪWﾐWヴ;デｷﾗﾐ;ﾉ 
ゲデﾗヴﾏげ ふデｴW I;┌ゲWゲ ;ﾐS WaaWIデゲ ﾗa Iﾉｷﾏ;デW Iｴ;ﾐｪW HWｷﾐｪ ┘ｷSWﾉ┞ デWﾏヮﾗヴ;ﾉﾉ┞ SｷゲヮWヴゲWS ﾗ┗Wヴ SWI;SWゲ ;ﾐS 
centuries) that presents the greatest difficulty (Gardiner, 2006). けO┌ヴ IｴｷﾉSヴWﾐげ ﾏ;┞ offer a convenient 
shorthand for invoking intergenerational responsibility, but our findings suggest that we need to find 
ways of framing caring for the future more inclusively. Writing on climate change in 1989, Bill 
McKibben warned that it is a mistake to believe that ﾐ;デ┌ヴW けﾏﾗ┗Wゲ ┘ｷデｴ ｷﾐaｷﾐｷデW ゲﾉﾗ┘ﾐWゲゲげが 
ヮヴﾗIﾉ;ｷﾏｷﾐｪ デｴ;デ けﾗ┌ヴ ヴW;ゲゲ┌ヴｷﾐｪ ゲWﾐゲW ﾗa ; デｷﾏWﾉWゲゲ a┌デ┌ヴWぐ ｷゲ ; SWﾉ┌ゲｷﾗﾐげ ふMIKｷHHWﾐ ヲヰヰンぷヱΓΒΓへぎ ヵぶ. 
Across the world, climate change threatens not only the future but the present wellbeing of people 
of all ages now, predominantly those whose precarious livelihoods rely directly on favourable climatic 
conditions. This highlights an urgent need to rethink how we talk about climate change, why we take 
action and who we take action for, to expand our moral horizons so they are equal to the challenge.    
 ンン
References  
Attas, D. 2009. A transgenerational difference principle. In: Gosseries, A., Meyer, L.H. (Eds.) 2009. 
Intergenerational justice. Oxford University Press, Oxford, pp.189-218.  
Barnett, C., Cloke, P., Clarke, N., Malpass, A. 2005. Consuming ethics: articulating the subjects and 
spaces of ethical consumption. Antipode 37 (1), 23-45. 
Bastia, T. 2015. 'Looking after granny': A transnational ethic of care and responsibility. Geoforum 
64, 121-129. 
BBC. 2019. Climate strike: schoolchildren protest over climate change, BBC News online, 15 
February 2019. Available at: www.bbc.co.uk/news/uk-47250424 (Last accessed 22 May 2019) 
Best, K. 2014. Diaosi: China's "loser" phenomenon. On Politics 7 (1), 20-31. 
Bialasiewicz, L., Minca, C. 2005. Old Europe, new Europe:for a geopolitics of translation. Area 37 (4) 
365に372. 
Birdwhistell, J. D. 2007. Mencius and Masculinities: Dynamics of Power, Morality, and Maternal 
Thinking. State University of New York Press, New York. 
Brace, C., Geoghegan, H. 2010. Human geographies of climate change: Landscape, temporality and 
lay knowledges. Progress in Human Geography 35 (3), 284-302.  
Burke, E., Mitchell, L. G. 2009 [1790]. Reflections on the Revolution in France ふO┝aﾗヴS WﾗヴﾉSげゲ 
Classics edition). Oxford University Press, Oxford. 
Central Committee of the Communist Party of China. 2016. The 13th Five Year Plan for Economic 
;ﾐS “ﾗIｷ;ﾉ DW┗WﾉﾗヮﾏWﾐデ ﾗa デｴW PWﾗヮﾉWげゲ ‘Wヮ┌HﾉｷI ﾗa Cｴｷﾐ; [English translation]. Last accessed 11 
January 2019, available at: 
http://en.ndrc.gov.cn/newsrelease/201612/P020161207645765233498.pdf  
 ンヴ
Christophers, B. 2017. Intergenerational inequality? Labour, capital and housing through the ages. 
Antipode 50 (1), 101-121.  
Communist Party News. 2017. Xi Jinping's report at the 19th National Congress of the Communist 
Party of China, 9: Accelerate the reform of the ecological civilization system and build a beautiful 
China. Last accessed 11 January 2019, available at: http://cpc.people.com.cn/n1/2017/1028/c64094-
29613660-11.html  
Crompton, T. 2011. Values matter. Nature climate change 1 (6), 276-277.  
Crompton, T., Kasser, T. 2010. Human identity: a missing link in environmental campaigning. 
Environment 52 (4), 23-33. 
Cuomo, C.J. 2011. Climate change, vulnerability and responsibility. Hypatia 26 (4), 690-714. 
Desbiens, C., Ruddick, S. 2006. Guest editorial: Speaking of geography: language, power, and the 
spaces of Anglo-“;┝ﾗﾐ けｴWｪWﾏﾗﾐ┞げく Eﾐ┗ｷヴﾗﾐﾏWﾐデ ;ﾐS Pﾉ;ﾐﾐｷﾐｪ Dぎ “ﾗIｷWデ┞ ;ﾐS “ヮ;IW ヲヴ (1), 1-8. 
Dickinson, J.L. 2009 The people paradox: Self-esteem striving, immortality ideologies, and human 
response to climate change. Ecology and Society 14 (1), 34 [online] 
www.ecologyandsociety.org/vol14/iss1/art34/    
Douglass, M. 2014. Afterword: Global householding and social reproduction in Asia. Geoforum 51 
313-316. 
Economic Daily. 2017. Intergenerational fairness is the base of the social insurance system (苑盫梧
樅驤｠観策欸垠板A娩㌌). 22 November 2017. Last accessed 11 January 2019, available at: 
www.ce.cn/xwzx/gnsz/gdxw/201711/22/t20171122_26957181.shtml  
Edelman, L. 2004. No future: Queer theory and the death drive. Duke University Press, Durham NC. 
 ンヵ
Fincher, R., Barnett, J., Graham, S., Hurlimann, A. 2014. Time stories: Making sense of futures in 
anticipation of sea level rise. Geoforum 56 201-210.  
Fu, Y. 2005. Intergenerational justice and harmony from a traditional perspective. Journal of Hunan 
University of Science and Engineering, 26 (7), 50-52. [ヰ帔凛.2005.閲ш迫火聰陷充ㇹこ゚拖苑盫梧
樅Ъ塑焮. ╉傷ぎ艱堙砷堙茗, 26 (7), 50-52.] 
Fu Y. 2007. TｴW ｴ┌ﾏ;ﾐｷゲデｷI ;ヮヮヴﾗ;Iｴ ﾗa さIﾐデWヴｪWﾐWヴ;デｷﾗﾐ;ﾉ ﾃ┌ゲデｷIW ;ﾐS ｴ;ヴﾏﾗﾐ┞ざく Qｷ┌ “┌ﾗが ヱが ヱンΒ-
140. [ヰ帔凛.ヲヰヰΑくさ苑盫梧樅Ъ塑焮ざA曳畧娩㌌際褄. |Ð, 1, 138-140.] 
Füssel, H-M. 2010. How inequitable is the global distribution of responsibility, capability and global 
vulnerability to climate change: A comprehensive indicator based assessment. Global 
Environmental Change 20 (4), 597-611. 
Gaard, G. 2015. Ecofeminism and climate change. WﾗﾏWﾐげゲ “デ┌SｷWゲ IﾐデWヴﾐ;デｷﾗﾐ;ﾉ Fﾗヴ┌ﾏ 49, 20-33. 
Gardiner, S.M. 2006. A perfect moral storm: Climate change, intergenerational ethics and the 
problem of moral corruption. Environmental Values 15 (3), 397-413. 
Girvan, A. 2014. Cultivating Longitudinal Knowledge: Alternative Stories for an Alternative 
Chronopolitics of Climate Change. In Boschman, R. (Ed.) Found in Alberta: Environmental Themes in 
the Anthropocene. Wilfrid Laurier University Press, Waterloo Ontario, pp. 347-370. 
Goodman, D.S.G. 2014. Middle Class China: Dreams and Aspirations. Journal of Chinese Political 
Science 19 (1), 49-67. 
Gosseries, A. 2008. Theories of intergenerational justice: A synopsis, S.A.P.I.EN.S 1 (1) [online] 
http://sapiens.revues.org/165 
 ンヶ
Grantham Research Institute on Climate Change and the Environment. 2014. What is the 2008 
Climate Change Act? 18 March 2014. Last accessed 11 January 2019, available at: 
www.lse.ac.uk/GranthamInstitute/faqs/what-is-the-2008-climate-change-act/  
Green, M., Lawson, V. 2011. Recentring care: interrogating the commodification of care. Social & 
Cultural Geography 12 (6), 639-654. 
Grimshaw, D., Rubery, J. 2012. Reinforcing neoliberalism: crisis and austerity in the UK. In Lehndorf, 
S. (Ed.) A triumph of failed ideas: European models of capitalism in the crisis. European Trade Union 
Institute, Brussels, pp. 41-58.  
Guangming Daily. 2017. The reform of social insurance system should focus on intra- and inter-
generational fairness (｠観鎬躚蝝褥洯苑坑塑苑盫梧樅). 24 May 2017. Last accessed 11 January 
2019, available at: http://www.xinhuanet.com/politics/2017-05/24/c_129615920.htm  
 
Hamilton, C. 2010. Requiem for a species: Why we resist the truth about climate change. London: 
Earthscan.  
Hansen, J., Sato, M. 2016. Regional climate change and national responsibilities. Environmental 
Research Letters 11 (3), 1-9.   
Howker, E., Malik, S. 2010. Jilted Generation: How Britain Has Bankrupted Its Youth. Icon Books, 
London. 
Hu, Y., Hasan, N., Wang, S., Zhou, Y., Yang, T., Zhang, Y. 2017. Implicit and explicit attitudes of 
Chinese youth toward the second-generation rich. Social Behavior and Personality: An International 
Journal 45 (3), 427-440. 
 ンΑ
Hulme, M., Dessai, S., Lorenzoni, I., Nelson, D.R. 2009. Unstable climates: Exploring the statistical 
;ﾐS ゲﾗIｷ;ﾉ Iﾗﾐゲデヴ┌Iデｷﾗﾐゲ ﾗa けﾐﾗヴﾏ;ﾉ ゲIｷWﾐIWげく GWﾗaﾗヴ┌ﾏ 40, 197に206. 
Jacka, T. 2009. Cultivating Citizens: Suzhi (Quality) Discourse with the PRC. Positions: East Asia 
Cultures Critique 17 (3), 523-535.  
Jing, J. 2000. Feeding China's Little Emperors: Food, Children, and Social Change. Stanford 
University Press, Stanford. 
Kan, K. 2013. The new "lost generation": inequality and discontent among Chinese youth. China 
Perspectives 2, 63-73. 
Keith, M., Lash, S., Arnoldi, J., Rooker, T. 2014. China Constructing Capitalism: Economic Life and 
Urban Change. Routledge, London. 
Kipnis, A. 2007. Neoliberalism reified: suzhi SｷゲIﾗ┌ヴゲW ;ﾐS デヴﾗヮWゲ ﾗa ﾐWﾗﾉｷHWヴ;ﾉｷゲﾏ ｷﾐ デｴW PWﾗヮﾉWげゲ 
Republic of China. Journal of the Royal Anthropological Institute 13 (2), 383-400.  
Klein, N. 2015. This changes everything: Capitalism vs. the climate. New York: Simon and Schuster. 
Kong, L. 2010. China and geography in the 21st century: a cultural (geographical) revolution? 
Eurasian Geography and Economics 51 (5), 600-618. 
Lawson, V. 2007. Geographies of care and responsibility. Annals of the Association of American 
Geographers 97 (1), 1-11. 
Le Quéré, C. et al. 2017. Global Carbon Budget 2017. Earth System Science Data 10 (1) 405-448. 
Leach, M. 2007. Earth mother myths and other ecofeminist fables: how a strategic notion rose and 
fell. Development and Change 38 (1), 67に85. 
Leiserowitz, A., Maibach, E., Roser-Renouf, C., Rosenthal, S., Cutler, M. 2017. Climate change in the 
American mind: May 2017. Yale University and George Mason University. New Haven, CT.  
 ンΒ
Li, B., Shin, H. B. 2013. Intergenerational housing support between retired old parents and their 
children in urban China. Urban Studies 50 (16), 3225-3242. 
Little, B., Winch, A. 2017. Generation: The politics of patriarchy and social change. Soundings 66 
129-144. 
Liu, J. 2014. Ageing, migration and familial support in rural China. Geoforum 51, 305-312. 
Liu, L., Wu, T., Huang, Y. 2017. An equity-based framework for defining national responsibilities in 
global climate change mitigation. Climate and Development 9 (2), 152-163. 
Liu, W. 2017. Intergenerational emotion and solidarity in transitional China: comparisons of two 
kinds of "ken lao" families in Shanghai. The Journal of Chinese Sociology 4 (10), 1-22. 
Lockwood, M. 2013. The political sustainability of climate policy: The case of the UK Climate Change 
Act. Global Environmental Change 2 (5), 1339-1348.  
MacGregor, S. 2010. けGWﾐSWヴ ;ﾐS Iﾉｷﾏ;デW Iｴ;ﾐｪWげぎ aヴﾗﾏ ｷﾏヮ;Iデゲ デﾗ SｷゲIﾗ┌ヴゲWゲく Journal of the Indian 
Ocean Region 6 (2), 223-238. 
Mannheim, K. 1952[1923]. The Problem of Generations, in Mannheim, K. Essays on the Sociology of 
Knowledge. RKP, London.  
Marshall, G. 2014. Them, There and Then: How We Push Climate Change Far Away. In Marshall, G. 
Dﾗﾐげデ E┗Wﾐ Tｴｷﾐﾆ AHﾗ┌デ Iデぎ Wｴ┞ O┌ヴ Bヴ;ｷﾐゲ AヴW WｷヴWS デﾗ IｪﾐﾗヴW Cﾉｷﾏ;デW Cｴ;ﾐｪWく Bloomsbury, 
London, pp. 59-64.  
Masika, R. 2002. Editorial: Gender and Climate Change. Gender and Development (Special issue on 
climate change) 10 (2), 29. 
Massey, D. 2004. Geographies of responsibility. Geografiska Annaler, 86 (1), 5-18. 
 ンΓ
McDowell, L. 2004. Work, workfare, work/life balance and an ethic of care. Progress in Human 
Geography 28 (2), 145-163.  
McEwan, C., Goodman, M. K. 2010. Place geography and the ethics of care. Ethics, Place and 
Environment 13 (2), 103-112. 
McKibben, B. 2003[1989]. The end of nature: Humanity, climate change and the natural world, 2nd 
revised edition, London: Bloomsbury. 
MW;ｴが Aくが W;デゲﾗﾐが Mく ヲヰヱンく Cﾗﾗﾆｷﾐｪ ┌ヮ Iﾗﾐゲ┌ﾏWヴ ;ﾐ┝ｷWデｷWゲ ;Hﾗ┌デ さヮヴﾗ┗Wﾐ;ﾐIWざ ;ﾐS さWデｴｷIゲざく 
Food, Culture & Society 16(3), 495-512. 
M┑ﾉﾉWヴが Mく ヲヰヰΑく Wｴ;デげゲ ｷﾐ ; ┘ﾗヴSい PヴﾗHﾉWﾏ;デｷ┣ｷﾐｪ デヴ;ﾐゲﾉ;デｷﾗﾐ HWデ┘WWﾐ ﾉ;ﾐｪ┌;ｪWゲく AヴW; ンΓ ふヲぶ ヲヰヶ-
213.  
Murphy, K. 2012. The social pillar of sustainable development: A literature review and framework 
for policy analysis. Sustainability: Science, Practice & Policy 8 (1), 15に29. 
Niimi, Y., Horioka, C.Y. 2018. The impact of intergenerational transfers on wealth inequality in Japan 
and the United States. The World Economy 41(8), 2042-2066. 
Nonini, D.M. 2008. Is China becoming neoliberal? Critique of Anthropology, 28 (2), 145-176.  
Or, T. 2017. Pathways to home ownership among young professionals in urban China: The role of 
family resources. Urban Studies. Online early view published 12 July 2017, 1-17. DOI 
10.1177/0042098017714212 
Page, E. 1999. Intergenerational justice and climate change. Political Studies 47 (1), 53-66. 
Page, E. 2007. Climate Change, Justice and Future Generations. Edward Elgar Publishing, 
Chetenham. 
 ヴヰ
P;ﾉが Mくが JWﾐﾆｷﾐゲが Jく Jく ヲヰヱヴく ‘Wｷﾏ;ｪｷﾐｷﾐｪ ゲ┌ゲデ;ｷﾐ;Hｷﾉｷデ┞ぎ Aﾐ ｷﾐデWヴヴﾗｪ;デｷﾗﾐ ﾗa デｴW Iﾗヴヮﾗヴ;デW ﾆﾐｷｪｴデゲげ 
global 100. Environmental Communication 8 (3), 388に405. 
Phoenix, A., Boddy, J., Walker, C., Vennam, U. (2017) Environment in the Lives of Children and 
Families: Perspectives from India and the UK. Policy Press, Bristol.  
Pöyliö, H., Kallio, J. 2017. The impact of education and family policies on intergenerational 
transmission of socioeconomic status in Europe. In Erola, J., Kilpi-Jakonen, E. (Eds.) Social inequality 
across the generations. Edward Elgar, Cheltenham, pp. 204-224.  
Pun, N., Lu, H. 2010. Unfinished proletarianization: self, anger, and class action among the second 
generation of peasant-workers in present-day China. Modern China 36 (5), 493-519. 
Rawls, J. 1971. A theory of justice. London: Oxford University Press, Oxford. 
Rowlingson, K., Joseph, R. and Overton, L. 2017. Inter-gernational Financial Giving and Inequality: 
Give and Take in 21st Century Families. Palgrave Macmillan: Basingstoke.  
Samson, J., Berteaux, D., McGill, B.J., Humphries, M.M. 2011. Geographic disparities and moral 
hazards in the predicted impact of climate change on human populations. Global Ecology and 
Biogeography 20 (4), 532-544. 
Schneeberger, K. 2011. Intergenerational equity: implementing the principle in mainstream 
decision-making. Environmental Law & Management 23 (1), 20-29.  
Schucher, G. 2017. The fear of failure: youth employment problems in China. International Labour 
Review 156 (1), 73-98. 
Shaw, K.A. 2018. Baby Boomers versus Millennials: rhetorical conflicts and interest-construction in 
the new politics of intergenerational fairness. Available at: http://speri.dept.shef.ac.uk/wp-
 ヴヱ
content/uploads/2018/11/Baby-Boomers-versus-Milennials-Kate-Alexander-Shaw.pdf (Last 
accessed 22 May 2019)  
Shek, D. 2006. Chinese family research: puzzles, progress, paradigms, and policy implications. 
Journal of Family Issues 27 (3), 275-284. 
Smith, D. 1998. How far shold we care? On the spatial scope of beneficence. Progress in Human 
Geography 22 (1), 15-38. 
Smith, F. 1996. PヴﾗHﾉWﾏ;デｷゲｷﾐｪ ﾉ;ﾐｪ┌;ｪWぎ ﾉｷﾏｷデ;デｷﾗﾐゲ ;ﾐS ヮﾗゲゲｷHｷﾉｷデｷWゲ ｷﾐ けaﾗヴWｷｪﾐ ﾉ;ﾐｪ┌;ｪWげ ヴWゲW;ヴIｴ. 
Area 28 (2) 160に166.  
Southern Daily. 2018. Social insurance for caring the elderly: why families matter (浜g鴇藴諾鎚
濵㎖パ摺町弾朸爛裴ギ). 29 March 2018. Available at: www.infzm.com/content/134564 (Last 
accessed 7 May 2018)    
Stanes, E., Klocker, N., Gibson, C. 2015. Young adult households and domestic sustainabilities. 
Geoforum 65 46-58.   
Steele, L.G., Lynch, S.M. 2013. The pursuit of happiness in China: Individualism, collectivism and 
ゲ┌HﾃWIデｷ┗W ┘WﾉﾉHWｷﾐｪ S┌ヴｷﾐｪ Cｴｷﾐ;げゲ WIﾗﾐﾗﾏｷI ;ﾐS ゲﾗIｷ;ﾉ デヴ;ﾐゲaﾗヴﾏ;デｷﾗﾐく “ﾗIｷ;ﾉ IﾐSｷI;デﾗヴゲ ‘WゲW;ヴIｴ 
114 (2) 441-451.  
Sultana, F. 2014. Gendering climate change: Geographical Insights. The Professional Geographer 66 
(3), 372-381.  
The Guardian. 2016. Millennials: the trials of Generation Y. 4 April 2016. Available at: 
www.theguardian.com/world/series/millennials-the-trials-of-generation-y (Last accessed 11 
January 2019)  
 ヴヲ
The Independent. 2016. けTｴｷﾐﾆ ﾗa ┞ﾗ┌ヴ ｪヴ;ﾐSIｴｷﾉSヴWﾐ ;ゲ I デｴｷﾐﾆ ﾗa ﾏｷﾐWげ に Prince Charles pleads with 
world leaders to tackle global warming. 20 November 2015. Available at: 
www.independent.ie/world-news/europe/think-of-your-grandchildren-as-i-think-of-mine-prince-
charles-pleads-with-world-leaders-to-tackle-global-warming-34245285.html (Last accessed 11 
January 2019) 
Thompson, H. 2017. Iデげゲ ゲデｷﾉﾉ デｴW ヲヰヰΒ Iヴ;ゲｴく PﾗﾉｷデｷI;ﾉ Q┌;ヴデWヴﾉ┞ ΒΒ (3), 391-394. 
Thompson, J. 2009. Intergenerational justice: Rights and responsibilities in an intergenerational 
polity. Routledge, London. 
Toddが )く ふヲヰヱヶぶ Aﾐ ｷﾐSｷｪWﾐﾗ┌ゲ aWﾏｷﾐｷゲデげゲ デ;ﾆW ﾗﾐ デｴW ﾗﾐデﾗﾉﾗｪｷI;ﾉ デ┌ヴﾐぎ けﾗﾐデﾗﾉﾗｪ┞げ ｷゲ ﾃ┌ゲデ ;ﾐﾗデｴWヴ 
word for colonialism. Journal of Historical Sociology 29 (1), 4-22.  
Tuan, Y.-F. 1989. Morality and Imagination: Paradoxes of Progress. University of Wisconsin Press, 
Madison. 
United Nations. 1992. United Nations Framework Convention on Climate Change. Available at: 
https://unfccc.int/resource/docs/convkp/conveng.pdf (Last accessed 22 May 2019) 
United Nations. 2016. Paris Agreement. United Nations, Paris, pp. 1-27. 
United Nations General Assembly. 2015. Transforming our world: the 2030 Agenda for Sustainable 
Development, 21 October 2015, A/RES/70/1, pp. 1-41.  
Wallis, G. 1970. Chronopolitics: The impact of time perspectives on the dynamics of change. Social 
Forces 49 (1), 102-108.  
WCED. 1987. Our common future. Report of the World Commission on Environment and 
Development. Brundtland, G.H. (Ed.). Oxford University Press, Oxford. 
 ヴン
White, J. 2017. Climate change and the generational timescape. The Sociological Review 65 (4), 
763-778.  
Willetts, D. 2011. The Pinch: How the B;H┞ BﾗﾗﾏWヴゲ Tﾗﾗﾆ TｴWｷヴ CｴｷﾉSヴWﾐげゲ F┌デ┌ヴW に And Why They 
Should Give It Back. Atlantic Books, London.  
Wu, S., Dai, E., Zheng, D. Yang, Q. 2007. Case study on environmental ethics in sustainable 
development: responsibilities for different communities. Geographical Research 26 (6), 1109-1116. 
[誓瑟ù, 脉峽狥, 皠欸, Ⅱ取ё. 2007. 準平靭薨褫浸广шAソ箕花32籾掛再㊧◇Щ趨｠科今
灰丏黄, 般32例ヹ 26 (6), 1109-1116.] 
Wu, X., Treiman, D. J. 2007. Inequality and equality under Chinese socialism: the Hukou system and 
intergenerational occupational mobility. American Journal of Sociology 113 (2), 415-445. 
Xinhua Net. 2017. Building a better world: 20 quotations from President Xi Jinping (洵擄齣爾雇励
Aв85＄位㳒樅洧 20刃槏𠝏犧芋). 09 December 2017. Available at: 
www.xinhuanet.com/politics/2017-12/02/c_1122046557.htm (Last accessed 11 January 2019)  
Yan, Y. 2010. The Chinese path to individualization. The British Journal of Sociology 61 (3), 489-512. 
Y┌が Lく ヲヰヱヴく Cﾗﾐゲ┌ﾏヮデｷﾗﾐ ｷﾐ Cｴｷﾐ;ぎ Hﾗ┘ Cｴｷﾐ;げゲ ﾐW┘ Iﾗﾐゲ┌ﾏWヴ ｷSWﾗﾉﾗｪ┞ ｷゲ ゲｴ;ヮｷﾐｪ デｴW ﾐ;デｷﾗﾐく 
Cambridge: Polity Press. 
Yu, Y. 2018. Towards a more just society? Care ethics and caregivers in urban China. Geoforum 96, 
190-197.  
)Wﾐｪが Yくが HWゲﾆWデｴが Tく ヲヰヱヶく TｴW WaaWIデゲ ﾗa Cｴｷﾐ;げゲ ┌ﾐｷ┗Wヴゲ;ﾉ デ┘ﾗ-child policy. The Lancet 388 (10054), 
1930-1938.  
